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How can one be considered reliable as a reciter of the Qur'an while being regarded as 
unreliable in narrating hadith? Surely, the way in which memories are stored is quite complex, 
but it is unimaginable for there to be a part of the brain for the Qur’an and another for hadith. 
Unfortunately, those who are not familiar with how narrator criticism works conclude that being 
“weak in hadith and strong in Qur’an” is irreconcilable, thus leading them to dismiss reciters 
considered to be weak in hadith as unreliable in the Qur’an. As a result, they have rejected 
centuries of scholarship to their facile understanding of the nature of dabt (accuracy). This paper 
will demonstrate the flaws in this reasoning and will prove the reliability of the seven 
eponymous reciters and their rdwis. 


Acquiring the Recitations 


Before delving into the topic of the correct method of determining the reliability of the 
reciters, it is imperative to establish that recitations are acquired and not invented. The first 
generation of Muslims, the Companions, had narrated through multiple chains that the Prophet 
(peace be upon him) taught seven ahruf (modes/recitations).' Any combination of the seven 
would be considered a valid recitation. The Companions that were well-known for teaching the 
Qur'an, like Zayd, Ubay, and Ibn Mas‘tid, were each known for having their own respective 
recitation. 


The different recitations were accepted as equally valid by early authorities. Ibn Sirin (d. 
110 AH) said, “Had I not feared that my recitation gets mixed up, I would have recited both the 
recitation of Ibn Mas ‘id and the recitation of Ibn ‘Affan.”* Sa‘id bin Jubayr (d. 95 AH), on the 
other hand, when leading the prayers during the month of Ramadan, would recite both 
recitations, the recitation of ‘Uthman on one night, and the recitation of Ibn Mas‘id on the 
other.° 


The eponymous reciters also often recited different variants interchangeably. Al-Kisa’1 
used to say, “I don’t mind reading it as malik or malik (Q. 1:4). Similarly, Hafs reported that 


‘Asim recited both “al-birra” and “al-birru” (Q. 2:177).° 


The objective of a reciter was to recite the Qur'an in the way he was taught, for the 
recitation was a sunnah. Ibn Mujahid states that the consensus of both scholars and laymen is 
based on what has been reported from ‘Omar bin Al-Khattab, Zayd bin Thabit, ‘Urwa bin al- 
Zubayr, Muhammad bin al-Munkadir, ‘Omar bin ‘Abdil ‘Aziz, and ‘Amir al-Sha‘bi, that the 


: Al-Tayalisi, Musnad Abi Dawid Al-Tayalisi, p. 559; Muslim, Sahih Muslim, p. 372. 
* Al-Mustagfiri, Fada ‘il al-Qur an, 1/370. 

> Abdulrazzaq, al-Musannaf, 4/110. 

* Al-Dani, Jami‘ al-Baydn, p. 154. 

* Ibid., p. 415. 


recitation is a sunnah, in which a student takes from his teacher.° Due to this, the reciter’s goal 
was to recite in the way of the teacher(s). 


When the Companions approached the Prophet (peace be upon him) after differing on a 
recitation, he would say, “Recite in the manner that you were taught,” and they would leave, 
each with his own recitation.’ When Ibn Mas ‘iid recited “hayta laka” (Q. 12:23), he was told to 
recite it as “hita laka,” a dialectal variant, wherein which he responded, “Rather we recite it in 
the way that we were taught.” 


Similarly, we find Abi ‘Amr stating that he would have recited some words differently, 
except he has no choice but to follow what was recited.” Hamza, as well, testified that he doesn’t 
recite anything that hasn’t been attributed to the predecessors.'? Al-Kisa7 also puts aside his 
understanding of the context of a verse due to being bound by the recitation of his 
predecessors.'! Nafi‘ eloquently expresses the same idea by saying, “We pay no heed to the 
speech of a poet or the people of language, [but] the young [acquire it] from the old.”!” 


Futhermore, the reciters didn’t merely recite whatever was attributed to their 
predecessors, but only recited what they were able to verify. ‘Asim wished he could recite some 
of the variants that had been attributed to ‘Omar bin al-Khattab. When asked about why he 
didn’t, he responded, “I had not read it upon anyone, but I merely heard trustworthy people 
attribute it to him.”!? In a similar fashion, Abt ‘Amr said, “I had heard that ‘Imran bin Husayn 
recited some words of the Qur’an, and I’d wish I had someone I could read it onto so that I could 
include it in my recitation, to then teach it to the people.” 


The classical scholar of gird ‘at Abii al-Fadl al-Khuza‘T said, “The recitation of the 
Qur’an is a passed down sunnah, from the mouths of one generation to the next. One may not 
recite or teach that which he hadn’t taken from someone, for that conflicts with the actions of the 
past imams and pious predecessors, violating with this act the consensus of the Muslims. He isn’t 
praised when correct and carries the burden and punishment when incorrect, for no established 
imam or well-known scholar had preceeded him to this.”’° 


It was with this in mind that ‘Asim imitated the recitation of his teacher Abii ‘Abd al- 
Rahman accurately in every single word with the exception of one.'° Similarly, Hafs imitated 


° Ibn Mujahid, al-Sab ‘a, p. 49-50. 

7 Al-Misili, Musnad Abi Ya ‘la, p. 924. 

* Al-Diri, Juz’ fihi Qird at al-Nabi, p. 157. 

* Ibn Mujahid, al-Sab ‘a, p. 83. 

° Ibid., p. 76. 

' Al-Dani, Jami‘ al-Bayan, p. 42. 

* Ibid, p. 195. 

* Al-Ridbari, Jami‘ al-Qira’at, 1/271. 

“Tbid., 1/272. 

* Tbid., 1/270. 

° Al-Dani, Jami‘ al-Bayan, p. 609. The word that ‘Asim recited differently was as-sadafayn (Q. 18:96), which he 
took from his other teachers, Zir and Shaqiq. The variants are dialectal. 


‘Asim, with the exception of one word.'” After Hafs passed away, Ubayd bin al-Sabbah one of 
his primary students, taught ‘Alt bin Sa‘1d Al-Bazzaz, al-Hasan bin Mubarak al-Anmati, Ibrahim 
bin al-Simsar, and ‘Alt bin Muhaysin. Al-Ashnani states that none of them differed with “‘Ubayd 
bin al-Sabbah in any of what they had recited. '® 


Whether the intention of a reciter was to loyally transmit the recitation of his teacher or 
whether his intention was to construct a recitation by combining the recitations of multiple 
teachers into one, the reciter was bound to what he had heard from his teachers. 


A vivid example can be found in the recitations of al-Ditirt, a raw7 of both Abt ‘Amr’s 
and al-Kisa’1’s recitations, and author of Juz’ fihi Qira ‘at al-Nabi, a short compilation of the 
Prophet’s (peace be upon him) recitations through singular chains. Al-Duri would attribute to 
Abi ‘Amr and al-Kisa’l their recitations, even when it conflicted with what was attributed to the 
Prophet (peace be upon him) through a singular chain, like Abt “Amr’s recitation of gayru 
instead of gayra (Q. 4:95),'° or al-Kisa’7’s recitation of musawwamin instead of musawwimin (Q. 
3:125).”° Sometimes, both reciters would conflict with the singular prophetic gird’a, like with the 
recitation of wa-riydshan (Q. 7:26) and yassaqatu (Q. 19:25).7! 


Al-Diri’s intention isn’t to attribute to his teachers what he’d attained through a singular 
chain, but his duty was to attribute to them what they recited, for Al-Duri held the belief that 
their recitations were equally valid since they had also been uttered by the Prophet (peace be 
upon him) and were transmitted by the community as a whole. Abi ‘Amr furthermore affirms 
that “if I heard that a man said: ‘I heard the Messenger of Allah (peace be upon him),’ I still 
wouldn’t accept it,” if that one reciter conflicted with the masses.” 


This paper will further confirm that the rawis were highly accurate in their recitations, 


rarely ever disagreeing in the recitation of the gari Soe 


Weak in Hadith and Strong in Qur an 


The science of criticism of narrators (al-jarh wal-ta ‘dil) mainly revolves around verdicts 
that pertain to ‘addla (righteousness) and dabt (accuracy). Most of the criticisms leveled against 
the reciters involve the latter. 


'’ Thid., p. 532. The word that Hafs recited differently was du f(Q. 30:54), also a dialectal variant. See al-Azhari, 
Ma ‘ani al-Qira at, p. 393. 

'S Thid., p. 134-135. 

'° Al-Diwi, Juz’ fihi Qira at al-Nabi, p. 146. 

* Thid., p. 148. 

*! Thid., p. 152, 161. 

 Al-Sakhawi, Jamal al-Qurra’, 1347-348. 

*? The only major exception can be found in the variants between Hafs and Abii Bakr, which is due to ‘Asim reciting 
in two different readings. This will be expanded upon in the relevant section. 


By consulting the biographies of the reciters in works of hadith, we find instances in 
which the critics would criticize a reciter for their hadith but would explicitly praise them for 
their recitation. For example, Ibn Hanbal had a negative view of Nafi’ in hadith, and yet, 
preferred his recitation over all.74 Similarly, Ibn Ma ‘tn was very harsh with Hafs in hadith, but 
favoured his recitation from ‘Asim over Abii Bakr bin ‘Ayyash’s recitation.” Ibn Hajar al- 
‘Asqalant describes Hafs as “rejected in hadith while being an imam in recitation,””° while Al- 
Dahabi said that he was “solid in recitation and weak in hadith. 27 Statements like these were 
made without any need to provide an explanation, for classical scholars did not recognize these 
as contradictory stances. 


One’s proficiency when recollecting the Qur'an or hadith is strongly tied to the attention 
and care given to either discipline. Without sufficient revision, one will naturally find themselves 
making mistakes, to the point where they may become unfamiliar with what they had once 
memorized. 


When describing the status of Hisham, Abt Hatim claimed that Hisham’s negligence 
occurred at an older age, since he had stopped reviewing his own hadith.”* Due to this, Hisham 
became a victim of talgin.”? It should be noted that Hisham’s talgin®’ had no effect on his role as 
a reciter of the Quran since he only fell into talqgin due to his unfamiliarity with his own reports 
and his negligence with revision. One of the main reasons that narrators of hadith rose to 
prominence is due to their age. Their reports are sought by the new generation of narrators that 
were on the lookout for shorter chains. Hisham’s popularity as a reciter, as well as his age, led 
younger narrators to him. Unfortunately, he didn’t give his hadith the attention that it deserved, 
causing him to fall into error, and at times, into talqin. 


On the other hand, Hisham, being one of the main reciters of al-Sham, would not be 
susceptible to talqgin in his Quranic recitation. Rather, others were influenced by his choices in 
recitation and not the other way around. Upon the death of Ibn Dakwan, in the year 242 AH, the 
people of al-Sham, as a whole, went to Hisham, and continued to absorb his recitation until he 


* Ton Hajar, Tahdib al- Tahdib, 4/208; Ibn Abi Ya‘la, Tabaqat al-Hanabila, 1/202. 

°» Tbn ‘Adi, al-Kamil fi Du ‘afa’ al-Rijal, 3/268. 

°° Tbn Hajar, Taqrib al-Tahdib, p. 208. 

*” Al-Dahabi, Mizan al-I tidal, 2/319. 

°8 Tbn Abi Hatim, Al-Jarh wal-Ta ‘dil, 9/85. 

* Talqin is generally defined as the teacher’s acceptance of someone else’s text as his own when read to him by a 
student. This may be malicious, like in cases where the student is trying to get the teacher to narrate a false report. 
Sometimes, it isn’t malicious at all, like in cases in which the student is merely testing his teacher, in order to see if 
the teacher is aware of what is being attributed to him. 

°° “Abdullah bin Mohammad bin Sayyar states that Hisham was affected by talgin. See Ibn Hajar, Tahdib al- 
Tahdib, 4/277. Abi Dawid stated that Fadlak caused Hisham to fall into talgin by making him narrate the reports of 
Abi Mus-hir al-Dimashqi. Refer to Abi Dawid, Su ‘alat Abi ‘Ubayd, p. 237. It should be noted that Fadlak did this 
to test Hisham, without any malicious intent. After all, Abi Mus-hir was regarded to be a trustworthy scholar that 
was contemporaneous to Hisham. In other words, the narrations that Hisham incorrectly affirmed as his own reports 
were from a sound source. 


passed away three years later,*' which is a testament to his reliability as a reciter up until his 
death. 


In summary, Hisham frequently reviewed his recitation, but didn’t give his hadith 
sufficient attention. The situation is similar with all reciters who have been critiqued for making 
mistakes in the texts of hadith, be it for confusing the names of narrators, or for falling into 
talgin. Whichever the case may be, having a good memory or being an imam in recitations didn’t 
mean that one was necessarily focused on reviewing their acquired hadith. 


However, cases like that of Hisham should not be confused with others in which a 
reciter’s overall memory was affected by natural factors, such as dementia, which will be 
examined in the section pertaining to Qunbul. 


On rare occasions, the ‘adala of the reciter is questioned. While one’s ‘adala entails 
many factors, it is mainly their truthfulness that determines their reliability. If a narrator is 
considered a liar in hadith, why would one trust their recitation? This topic will be addressed 
thoroughly in the section on the recitation of Hafs. 


Modern Criticisms against the Seven Reciters 


Due to the assumption that the weakness in hadith necessitates weakness in recitation, 
criticisms towards the validity of the canonical gird ‘at have arisen from some Shi scholars as 
well as Western academics. One of the boldest critics, Shady Hekmat Nasser, even went as far as 
to claim that “with the Qurra’ subjected to such harsh criticism, applying the rules of jarh and 
ta dil in the same way they were applied to Hadith would have meant the exclusion of a large 
number of Qurrd’, including some of the Canonical Readers and their Rawis.”** Nasser also 
recklessly claims that “the seven/ten Readers and their two main Rawis were all deemed weak 
(da ‘if) and careless in their transmission of Hadith”.*? The upcoming sections will demonstrate 
that most of them were actually reliable in hadith. 


In his recently released book, Nasser includes a chapter in which he lists out the 
evaluations of hadith critics towards the reciters, purposefully listing negative information 
only." Even though he admits that he is being selective by not sharing statements of praise, he 
immediately mentions that some “anecdotes resemble hagiographies,” thus casting doubt on 
positive comments made towards the reciters.*° 


3! Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, pp. 224-225. 

*° Nasser, The Second Canonization of the Qur’an, p. 136. 

*? Nasser, The Transmission of the Variant Readings of the Qur’an, p. 111. 
** Nasser, The Second Canonization of the Our’an, p. 131 

» Thid., p. 135. 


The late Sh1‘T scholar Abt al-Qasim al-Kht'1, who Nasser described as one who 
attempted to “systematically undermine the value of the Canonical Readings of the Qur'an, 
was at least generous enough to include much of the positive appraisals by the hadith critics.*” 
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Nasser, on the other hand, felt a greater need to include insignificant criticisms like the claim that 
‘Abdullah bin Dakwan’s “father was the brother of Abt Lu’lu’a, the assassin of ‘Umar b. al- 
Khattab,”*® which isn’t only irrelevant, but entirely inaccurate, for “Abdullah bin Dakwan al- 
Qurashi is not “Abdullah bin Ahmad bin Bashir bin Dakwan, the Damascene reciter. 


At times, Nasser would provide irrelevant”” negative criticisms without providing a 
proper context. For instance, Nasser quoted Ibn Hanbal saying, “One must repeat the prayer if it 
was led by Hisham.“ However, the full context shows that this was because of Hisham’s 
ideological position that one’s recitation of the Qur'an is created,*! which has nothing to do with 
his reliability as a reciter. 


Another example of the irrelevant information that Nasser chooses to highlight is that 
“Shu'‘ba used to boast and say: “I am one half of Islam” (and nisf al-Islam), in reference to his 
excellence in Qur dnic recitation.”“* By Nasser’s own admission, he only includes negative 
information about the narrators, which suggests that the inclusion of Abt Bakr’s (Shu’ba) self- 
praise here was done tongue-in-cheek. However, Nasser did not understand the quote properly, 
since Abt Bakr was speaking about his age. Abii Bakr was born in the year 100 AH and passed 
away around a hundred years later, which makes his age around half of the age of Islam. This 
understanding is confirmed by al-Dahabi.”* Either way, highlighting beneficial information like 
the praise that Abi Bakr received for his trustworthiness, his status, and his recitation, would 
have been more relevant to the topic and meaningful. 


More disturbing, however, are some of Nasser’s questionable claims and actions. For 
example, Ibn Hajar states that Qunbul was made the chief of police “during the middle of his life 
and he was praised (humidat siratuhu).4 Nasser, instead, writes it as the following: “He became 
the chief of the Police (shurta) in Makka but grew corrupt (kharubat siratuhu).”* In the 
footnotes, he references Abi Gudda’s edition. However, upon closer inspection, the quotation 


°° Thid., p. 131. 

*7 Al-Khii’i, Al-Bayan fi Tafsir al-Qur’an, p.126-147. 

*8 Nasser, The Second Canonization of the Qur’an, p. 132 

* Other irrelevant reports include Hisham refusing to teach hadith without receiving payment, as well as an 
anecdote in which a man stumbles upon him sitting in an awkward position that exposed his private parts. Hisham 
jokes, “Your eyes will never suffer from ophthalmia.” Requesting payment for teaching hadith and having an 
awkward sense of humor bears no connection to ones reliability in recitation or hadith. 

“Nasser, The Second Canonization of the Qur’an, p. 132 

“" Al-‘Asqalani, Tahdib al- Tahdib, 4/277 

” Nasser, The Second Canonization of the Qur’an, pp. 133. 

* Al-Dahabi, Tahdib Tahdib al-Kamal, 10/208. 

“ Al-‘Asqalani, Lisdn al-Mizan, ed. Abii Gudda, 7/284-285. 

* Nasser, The Second Canonization of the Qur’an, p. 132. 


cannot be found in the referenced edition.*° Instead, it appears as though Nasser was using the 
Dar al-Nizamiyyah edition, *” which includes this mistake. Nasser, strangely, overlooks both 
Gayat al-Nihaya and Ma ‘rifat al-Qurra’, two works that he often relies upon, as well as the copy 
of Lisan al-Mizan that he actually references when choosing this wording. Of course, the correct 
wording is that Qunbul was “praised” and not that he was “corrupt”, which is what we find in the 
Ragip Pasa manuscript of Lisdn al-Mizdn that was reviewed by Ibn Hajar himself.** Nasser’s 
dismissal of the wording in Abt Gudda’s edition, while still referencing it as his source, along 


with the correct page number, requires an explanation. 


Another questionable statement by Nasser includes his fallacious claim about ‘Asim, 
referring to him as “unanimously weak,” which I’ve previously dissected in another paper.” A 
thorough examination of the status of ‘Asim will also be provided in the relevant section below. 


Other instances of problematic translations that were made to show reciters in a negative 
light will be examined in the relevant sections as well. 


Determining the Reliability of the Reciters 


Since one’s proficiency in hadith isn’t necessarily connected to their proficiency in 
recitation, it is only natural to conclude that it is one’s recitation that determines their level as a 
qari’. 


The reliability of the reciter was determined by their community as a whole, including 
reciters, scholars, and laymen. The recitation isn’t created out of thin air, but it existed within 
each of these communities, and the reciter’s adherence to the established recitations and his 
proficiency earned him the position as a chief reciter. When Ibn Muhaysin recited in a manner 
that conflicted with the consensus of the people of Makkah, the community turned away from 
him and gathered around Ibn Kathir (d. 120 AH) for his adherence to the Makkan recitation.” 


Even though the consensus of the community is sufficient to accept the accuracy of the 
canonized recitations, this paper aims to further confirm the consensus by firstly examining the 
statements of the scholars of hadith, highlighting statements made in praise of the recitation of 
the reciters, and establishing a basis for the variants of the reciters through corroborations. 


“° Tbid., p. 903. 

*” Al-‘Asqalani, Lisdn al-Mizan, 5/249. 

“8 Al-‘Asqalani, Lisan al-Mizan, 73-b. 

® Al-Bahraini, A Critique of Shady Nasser’s Treatment of the Hadith of Seven Ahruf, p. 3. 
°° Al-Sakhawi, Jamal al-Qurra’, 2/559. 
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Corroborations of Recitations 


When ascertaining the reliability of a variant, seeking corroborations is a method that is 
as old as the recitations themselves. After all, Nafi’ collected his recitation from seventy of the 
tabi in, relying only on what was corroborated.°! While this practical examination will bolster 
the reader’s perception of the seven canonical recitations, it is necessary to recognize that the 
communities of second and third-generation Muslims, the contemporaries of the eponymous 
reciters, were in a vastly better position to determine the authenticity of a recitation. After all, our 
studies of the recitation of Ibn Kathir, for example, are limited to fourth and fifth-century works 
that are limited to variants by a set number of major reciters. On the other hand, contemporaries 
of Ibn Kathir had direct access to his teachers and his peers. Therefore, the acceptance of the 
people of Makkah of his recitation outweighs any possible examination that could ever be 
conducted by a modern student of recitation. 


When looking for corroborations of a particular recitation, it is best to look for recitations 
that predate the reciters that are being studied. A recitation by Nafi' (d. 169 AH), when 
corroborated against one by Ibn ‘Amir (d. 118 AH), is proof that the recitation was acquired by a 
predecessor. Nafi' is accurately transmitting a recitation that was taught to him, for the odds that 
both Nafi‘ and Ibn ‘Amir are making the same mistakes is highly unlikely. The same applies if 
the recitation is shared by Nafi’ and his teacher Abt Ja‘ far (d. 130 AH). Hypothetically speaking, 
even if Nafi’ were to receive an incorrect recitation from Abt Ja‘ far, his accuracy in reciting it 
demonstrates his proficiency as a reciter. 


Of course, not all corroborations hold the same amount of weight, for the corroboration 
of a student can hardly be considered a corroboration at all. For example, if Hamza al-Zayyat (d. 
156 AH) recited a variant that was only corroborated by his student al-Kisa'1 (d. 189 AH), the 
corroboration wouldn’t amount to much, since al-Kisa’1 is heavily influenced by Hamza. In other 
words, al-Kisa’1’s corroboration would only be evidence of his own proficiency for accurately 
reciting what he heard from Hamza, and not the other way around. As long as there is no 
evidence that a reciter was corroborated by someone they’ve influenced, corroborations indicate 
that the recitation was accurately transmitted. 


For the purposes of this research, the variants that will be examined are those that 
influence the meaning of the text, even if in minute manners. Variants that occur due to dialectal 
differences are either obviously intentional or too insignificant to gauge the proficiency of a 


dd 9D 


reciter. These include whether a reciter chooses to recite “as-sirdt”,” as-sirdt”, or “az-zirat”’ (Q. 
1:6).°* This also includes verb variants that are interchangeable between masculine and feminine 


cy 


forms due to the nature of the noun, like “wala yugbalu minha shafa‘a” and “wala tuqbalu 


>! Ton Mujahid, al-Sab ‘a, p. 62. 
>? Most Arabs used the word “sirat”, Quraysh used “sirat’’, and ‘Udra, Kalb, and Bani al-Qayn used “zirat’’. See al- 
Farra’, Kitab fihi Lugat al-Qur’an, p. 9-10. 
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minha shafa a” (Q. 2:48), both of which are acceptable linguistically, and both are attested to by 
the canonical recitations.** 


For the sake of brevity, the corroborations listed in this paper for the seven eponymous 
reciters will be provided when the corroboration is not from among the seven. 


Below, the sections have been ordered chronologically, starting with Ibn ‘Amir and 
ending with al-Kisa'1, each accompanied with their respective rawis. 


‘Abdullah bin ‘Amir al-Yahsubi al-Himyart~ al-Dimashqi (d. 118 AH) 


In terms of hadith, Ibn ‘Amir is regarded to be reliable by al-‘Ijli,> al-Barqi,”° al- 
Nasa’i,’’ Ibn ‘Abd al-Rahim, and Ibn Khalfin.** Ibn Hibban included him in Thigat,” his 
compilation for trustworthy narrators. 


Al-Dani said, “He was in charge of the masjid in Damascus, and he would correct any 
innovation that he came across. He was a scholar, a judge, and was truthful. The people of al- 
Sham took him as their leader in recitation and followed his ikhtivar (choice in recitations). 
Abii ‘Ali al-Ahwazi showered him with praise for his trustworthiness and ability to retain the 
hadith he memorized.©! 


As for recitation, Yahya bin al-Harith (d. 145 AH) doesn’t merely ascribe the variants of 
Ibn ‘Amir to him but refers to them as the recitation of the people of al-Sham.” Al-Andarabi too 
confirms that Ibn ‘Amir’s recitation is that of those that have preceded him.** 


In regards to Ibn ‘Amir’s teacher, Nasser relies on an opinion provided by Ibn al-Jazari 
which states that “some people/someone claimed that it is not known with whom he studied the 


°° Al-Azhati, Ma ‘Gni al-Qira ‘at, p. 46-47. The feminine “tugbalu” was recited by Ibn Kathir, Abi ‘Amr, Ya‘qib, 
and was attributed to ‘Asim, while the others recited it as the masculine “yugbalu”. 

"Tn a report, Ibn ‘Amir prevents al-Muhajir bin Abi al-Muhdjir from leading the prayer. The caliph, Sulayman bin 
‘Abd al-Malik, in what appears to be a form of retaliation, instructs al-Muhajir to prevent Ibn ‘Amir from leading 
and refers to him as a da 7 (one who claims a false lineage). The episode is used to suggest that Ibn ‘Amir is 
unreliable and has attributed himself falsely to a tribe. However, al-Dahabi dismisses this and affirms that Ibn ‘Amir 
is indeed a Himyari. See Al-Dahabi, Tarikh al-Islam, 7/400. 

°° Al-‘Ijlt, al-Thiqdt, p. 262. 

°° Al-Barqi, Tamyiz Thigat al-Muhadithin, p. 444. 

*’ Ibn Hajar, Tahdib al-Tahdib, 2/363. 

°8 Muglatay, Jkmal Tahdib al-Kamai, 8/8. 

» Ibn Hibban, al-Thigdat, 2/276. 

° Tbn Hajar, Tahdib al- Tahdib, 2/363. 

*! Ibn al-Jazari, Gayat al-Nihdya fi Tabagat al-Qurra’, 1/381. 

© Al-Azhati, Ma ‘Gni al-Qira ‘at, p. 20. 

° Al-Andarabi, al-Idah fi al-Oira at, 2/244. 
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Qur an,” ™ but leaves out Ibn al-Jazari’s response that “this is a false opinion that is not worthy 
of response.” Ibn al-Jazari considers al-Mugira bin Abi Shihab to be the likeliest teacher of Ibn 
‘Amir. Ibn al-Jazari continues, “How could it be allowed for one to imagine that a recitation that 
has no basis to become agreed upon in its acceptance, recitation, and prayer, by the people and 
the scholars of the first generations to the last, when they are the most severe in the most minute 
of matters?!’°> Hisham bin ‘Ammar reports that ‘Irak bin Khalid said that he heard Yahya bin al- 
Harith say, “I completed the Qur’4n upon ‘Abdullah bin ‘Amir al-Yahsubi, and ‘Abdullah bin 
‘Amir recited it from al-Mugira bin Abi Shihab al-Makhziimi, and al-Mugira recited it from 
‘Uthman bin ‘Affan, without anyone in between.” Nasser attempts to dismiss this chain as 
“mythical,” arguing that these “sophisticated isndds” were developed in “later Qira ‘at 
manuals,”°’ even though this specific chain is found in a source that predates all the gira ‘at 
manuals. Nasser then highlights the criticism that was directed at ‘Irak bin Khalid, who was 
described as an “unknown individual.” The criticism is not only unfounded, for ‘Irak bin Khalid 
was the head reciter of Damascus, but the claim that Ibn ‘Amir took his recitation from al- 
Mugira bin Abi Shihab is corroborated by Ayytib bin Tamim, Suwayd bin Abd al-‘Aziz, Hisham 
bin al-Gaz, and al-Walid bin Muslim through a report by Ishaq bin Abi Isra’il. This is also 
supported by Ibn Dakwan’s report where he identifies one single reciter between Ibn ‘Amir and 
‘Uthman bin ‘Affan.”° 


The recitation of Ibn ‘Amir is mostly corroborated by the other canonical reciters. 
Unsurprisingly, some of the non-canonical corroborations come from Ibrahim bin Abt ‘Abla, 
another Shami reciter, who resided in Jerusalem. Ibn ‘Amir also followed the Shami Codex, 
which led to his recitation diverging from the other canonical reciters. A couple of words, “fa- 
yakuna’” (Q. 2:117, 3:47, 40:68) and “ida” (Q. 37:16) appear uncorroborated, however, this is 
due to the lack of early gird at material from Shami reciters. Either way, these variants were 
accepted and adopted as canonical by Ibn ‘Amir’s contemporaries and his community in al- 
Sham. 


Below is a table of variants by Ibn ‘Amir that are not corroborated by the rest of the 
seven. As expressed previously, the focus will be on variants that affect the meaning, for 
dialectal differences tend to be intentional. The existence of the corroboration indicates that the 
reciter did not make a mistake with the variant due to the unlikeliness of multiple reciters making 
the same mistake in the same verse. 


® Nasser, The Second Canonization of the Qur’an, p. 131. 

© Tbn al-Jazari, Gayat al-Nihaya fi Tabaqat al-Ourra’ ,1/380. 
° Tbn Sallam, Fada ‘il al-Qur’an, p. 215. 

°7 Nasser, The Second Canonization of the Our’an, p. 129. 

8 Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, p. 167. 

® Al-Dani, Jami‘ al-Bayan, p. 83. 

” Al-Asbahani, Al-Mabsit fi al-Oira ‘at al- ‘Ashr, p. 39 
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Variant Corroboration Source 
2:58 | tugfar Qatada, al-Jahdart Al-Kamil, p. 486 
2:106 | nunsikh Ibn Abi ‘Abla Al-Kamil, p. 491 
2:115 | qali Mushaf al-Sham Al-Nashr, 2/165 
2:117, | fa-yaktina - - 
3:47, 
40:68 
2:148 | muwallaha Ibn Abi ‘Abla Al-Minhaj, 1/270 
2:165 | yurawna Abii al-Barahsam Al-Kashf wal-Bayan, 4/274 
3:169 | quttilt Al-Hasan Al-Kamil, p. 521 
3:188 | yahsabanna Abi Ja ‘far Al-Nashr, 2/178, 185 
5:50 | tabgiina Aban from ‘Asim, al-Shafit | Al-Kamil, p. 534 
from Ibn Kathir 
6:32 | wa-la-daru al-akhirati Mushaf al-Sham Al-Nashr, 2/193 
6:44 | fattahna Abu Ja‘ far, Ruways from Al-Nashr, 2/194 
Ya‘ qiib 
6:105 | darasat Abi Bahriyya, Ibn Abi ‘Abla, | Al-Kamil, p. 546 
Ya‘qiib 
6:132 | ta’'malina Al-Hasan Ithaf Fudala’ al-Bashar, p. 273 
6:137 | zuyyina li-kathtrin min al- Mushaf al-Sham Al-Masahif 1/269 
mushrikin qatlu awladahum 
shuraka ’ihim 
6:139 | wa-'in takun maytatun Abu Ja ‘far Al-Nashr, 2/199 
7:43, | ma Mushaf al-Sham Al-Sab‘a, p. 280 
7:54, | wa-shshamsu wa-l-qamaru | Ibn Abi ‘Abla Al-Kamil, p. 553 
16:12 | wan-nujimu 
musakhkharatun 
7:75 | wa-qala Mushaf al-Sham Al-Nashr, 2/203 
7:96 | la-fattahna Abu Ja‘ far, Ruways from Al-Nashr, 2/194 
Ya‘qiib 
7:141 | anjakum Mushaf al-Sham Al-Nashr, 2/204 
7:157 | dasarahum Abu Ja‘far, Ayyab, al-Dahhak | I'rab al-Qur an, p. 326 
7:161 | khatt atukum Al-Jahdari Al-Kamil, p. 373 
8:59 | annahum Ibn Abi Umayyah from Abi | Jami’ al-Bayan, p. 531 
Bakr from ‘Asim 
9:12 | Imana Al-Hasan, Ibn Abi ‘Abla Al-Kamil, p. 386 
10:11 | la-qada ilayhim ajalahum ‘Awf al-A ‘rabi, ‘Isa bin Al-Kashf wal-Bayan 14/176 
‘Omar, Ya qiib 
10:22 | yanshurukum Abu Ja ‘far Al-Nashr, 2/212 
10:58 | tajma‘tna Abii Ja‘far, Ruways from Al-Nashr, 2/214 
Ya‘ qiib 
16:110 | fatani Ibn Abi ‘Abla Al-Kamil, p. 585 
17:13 | yulaqqahu Abi Ja ‘far Al-Nashr, 2/230 
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17:49 | ida Abi Ja‘ far Al-Nashr, 1/290 
18:26 | yushrik Al-Hasan Ithaf Fudala’ al-Bashar, p. 365 
19:35 | fa-yakina Abi ‘Imran al-Jini, Ibn Abt Zad al-Mastr, p. 885 
‘Abla 
20:31 | ashdud Al-Hasan Ithaf Fudala’ al-Bashar, p. 383 
20:32 | wa-ushrik-hu Al-Hasan Ithaf Fudala’ al-Bashar, p. 383 
21:45 | wa-la tusmi‘u as-summa Al-Hasan Ithaf Fudala’ al-Bashar, p. 392 
21:96 | futtihat Abi Ja‘far, Ya'qub Al-Nashr, 2/194 
22:58 | quttili Al-Hasan Al-Kamil, p. 521 
23:52 | wa-an Ibn Dakwan reports that his Jami‘ al-Bayan, p. 637 
book has it as wa-anna, which 
is the recitation of Ibn Kathir, 
Abi ‘Amr, and Nafi’. 
25:17 | fa-naqilu Al-Hasan Ithaf Fudala’ al-Bashar, p. 416 
26:197 | takun lahum ayatun Ibn Abi ‘Abla Al-Kamil, p. 612 
32:10 | ida Abi Ja‘ far Al-Nashr, 1/290 
33:67 | sadatina Ya‘ qiib Al-Nashr, 2/261 
34:23 | fazza‘a Ya‘qiib Al-Nashr, 2/263 
37:16 | ida - - 
40:21 | minkum Mushaf al-Sham Al-Nashr, 2/273 
52:21 | durriyyatuhum Ya'qub Ma ‘ant al-Qira at, p. 487 
54:11 | fa-fattahna Abt Ja‘far, Ya'qub Al-Nashr, 2/194 
55:12 | wal-habba da al-‘asfi war- Mushaf al-Sham Al-Nashr, 2/284 
rayhana 
55:78 | di Mushaf al-Sham Al-Nashr, 2/286 
57:10 | wa-kullun Mushaf al-Sham Al-Nashr, 2/287 
60:3 | yufassalu Ibn Abi ‘Abla Al-Kamil, p. 647 


a) ‘Abdullah bin Ahmad bin Bashir bin Dakwan al-Dimashqi (d. 242 AH) 


Ibn Dakwan was considered truthful by Abii Hatim.”’ Ibn Main” said that there is no 


issue with him in regards to hadith. Ibn Hibban included him in al-T higat.” 


As for his recitation, Al-Walid bin ‘Utba said that he was the best reciter in Iraq. Abu 


Zur‘a al-Dimashqi added, “I say, in my opinion, there is nobody in Iraq, Hijaz, al-Sham, Egypt, 
and Khorasan, in the time of ‘Abdullah bin Dakwan, that was a better reciter than him, and Allah 


knows best. 


9974 


7! Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 5/8. 
” Ibn ‘Asakir, Tarikh Dimashq, 16/7. 

® Ton Hibban, al-Thigat, 5/253. 

™ Ton ‘Asakir, Tarikh Dimashq, 16/6. 
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b) Hisham bin ‘Ammar Abi al-Walid al-Dimashqi (d. 245 AH) 


Early critics have praised Hisham as trustworthy, including Ibn Ma‘in” and Maslama bin 
al-Qasim.”° Al-‘Tjli said that he was truthful.’’ Al-Khalili said that he was trustworthy and that 
the mistakes found in his hadith reports are from his teachers, not him.” Ibn Hibban included 
him in al-Thigat,”” his compilation for trustworthy narrators. Al-Nasa’1, his student, considered 
him to be a reliable hadith transmitter.*° Al-Daraqutni said that he is “truthful, and of a high 
status.”*! 


However, Hisham had been critiqued by some scholars of hadith as well. Abt. Hatim 
described him as truthful, but changed (tagayyara) when he got older.’ Nasser translated the 
word tagayara to “senile, 83 4 non-medical term used to describe severe mental deterioration. If 
Abii Hatim intended to claim that Hisham became senile, he would have used the word ikhtalata, 
which is commonly used to describe a significant impairment of mental functions. Al-Albant 
explains that those that are described as “changed” can still be regarded as reliable by the 
scholars of hadith, as opposed to those that fell into ikhtilat.** This is further confirmed by Abi 
Hatim’s final assessment of Hisham as sadiiq or truthful, 85 4 term used to describe one who 
holds a high degree of reliability. On the other hand, a valid criticism that was made against 


99 


Hisham was that he was a victim of talgin, which was discussed earlier in the introduction. 


In terms of recitation; however, after Ayytib bin Tamim passed away, the people of al- 
Sham sought to study under two men, Ibn Dakwan and Hisham. When Ibn Dakwan passed away, 
they all went to Hisham.*° 


The differences in meanings in the recitations of both rdwis are corroborated by other 
canonical recitations or other rdwis from Ibn ‘Amir, thus confirming the accuracy of the 
recitation of both men. 


® Tbn Ma‘in, Su alat Abi Ishaq Ibrahim bin al-Junayd, p. 166. 
”° Ton Hajar, Tahdib al- Tahdib, 4/276 

7 Al-‘Ijlt, al-Thigat, p. 459. 

78 Al-Khalili, al-Irshdd, p. 156. 

” Ton Hibban, al-Thigat, 5/564. 

8° Al-Nasa’t, Tasmiyat al-Shuyukh, p. 74. 

*! Al-Daraqutni, Su’alat Abi ‘Abdillah al-Hakim, p. 188. 
®° Tbn Abi Hatim, Al-Jarh wal-Ta ‘dil, 9/85. 

*8 Nasser, The Second Canonization of the Qur’an, p. 131. 
* Al-Albani, Silsilat al-Ahddith al-Sahiha, 7/1414 

®° Ibn Abi Hatim, Al-Jarh wal-Ta ‘dil, 1/324. 

*° Al-Dahabi, Siyar A ‘lam al-Nubald’, 3/4091-4092. 
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The table below includes the variants in which both Hisham and Ibn Dakwan differed 


along with the corroboration in parentheses. Like the previous table for Ibn ‘Amir’s variants, the 


focus will only be on variants that have to do with a change in meaning. 


Abbreviations for the seven eponymous reciters are as follows: 


IA = Ibn ‘Amir IK = Ibn Kathir A= ‘Asim AA = Abi ‘Amr 
H = Hamza N= Nafi' K = al-Kisa'I 
Hisham Ibn Dakwan Source 
2:184 | fidyatun ta‘amu (IK, A, fidyatu ta‘ami (N) Jami‘ al-Bayan, p. 415 
AA, H, K) 
3:184 | wa-bil-kitabi (al-Mushaf al- | wal-kitabi (IK, A, AA, H, N, Al-Nashr, 2/185 
Shami) K) 
5:89 | ‘aqadtumu (H, K, Abt Bakr | ‘aqadtumu (synonym of Ma‘ani al-Qira ‘at, p. 
from ‘Asim) ‘aqqadtumu / IK, AA, N, Hafs | 149-150 
from ‘Asim) 
20:66 | yukhayyalu (IK, A, AA, H, | tukhayyalu (al-Walid bin Jami‘ al-Bayan, p. 624 
N, K) ‘Utba from JA) 
26:56 | hadirina (IK, AA, N) hadiriina (A, H, K) Al-Wajiz, p. 273 
36:68 | ya‘qiltina (IA, IK, A, AA, ta‘qiliina (N, Ibn Dakwan) Al-Taysir, p. 489 
H, K) 
53:11 | kaddaba (al-Walid from IA) | kadaba (Ibn Bakkar and Ibn Jami‘ al-Bayan, p. 732 
‘Utba from IA) 


‘Abdullah bin Kathir al-Dari (d. 120 AH) 


Ibn Kathir was praised by multiple scholars as trustworthy in hadith, including Ibn 
Sa‘d,°” Ibn Ma ‘in, and Ibn al-Madini.®® 


Abii ‘Ubayd said, “His recitation became the recitation of Makkah and most of its people 


emulated him.”*? Ibn Uyayna said that there was nobody in Makkah that was a better reciter than 
him and Humayd bin Qays.”’ ‘Ubayd bin ‘Aqil referred to Ibn Kathir’s recitation as the recitation 
of the people of Makkah.”' Al-Shafi‘T endorsed the recitation of Ibn Kathir.” 


*7 Tbn Sa‘d, al-Tabaqat al-Kabir, 8/45. 
88 Tbn Hajar, Tahdib al- Tahdib, 2/408. 
® Ibid. 

°° Ton Hanbal, Su alat Abi Dawiid, p. 84. 


** Tbn Mujahid, al-Sab ‘a fi al-Qird ‘at, p. 93. 
°° Ibn Wahban, Ahdsin al-Akhbar, p. 197. 


The majority of Ibn Kathir’s recitation is corroborated by the other eponymous reciters 


from among the seven. Expectedly, a large portion of the other variants is corroborated by his 
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Makkan peer Ibn Muhaysin. 
Variant Corroboration Source 
2:37 | fatalaqqa adama min rabbihi | Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 176 
kalimatun 

2:74 | ya maltina Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 182 
2:233 | ataytum Mujahid, Ibn Muhaysin Al-Kamil, p. 377 

3:73 | an Ibn Muhaysin Al-’Idah, 4/381 

9:100 | min tahtiha Al-Mushaf al-Makkt Al-Nashr, 2/210 

12:7 ‘| dyatun Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 328 
12:23 | haytu Abia ‘Abdul Rahman I'rab al-Qur an, p. 446 

12:56 | nasha’u Al-Hasan Ithaf Fudala’ al-Bashar, p. 333 
12:90 | unnaka Abi Ja ‘far Al-Nashr, 1/289 

15:15 | sukirat Al-Hasan, Ibn Muhaysin | Ithaf Fudala’ al-Bashar, p. 345 
19:73 | muqaman Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 379 
20:112 | yakhaf Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 389 
21:30 | alam Al-Mushaf al-Makk1 Ma ‘ani al-Qira at, p. 321 

23:8 | li-amanatihim Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 402 
25:25 | wa-nunzilu al-mala ikata Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 417 
25:48 | ar-riha Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 196 
27:21 | la-ya tiyannani Al-Mushaf al-Makki Al-Nashr, 2/253 

27:80 | yasma‘u as-summu Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 431 
28:37 | qala Al-Mushaf al-Makk1 Al-Nashr, 2/256 

30:39 | ataytum Mujahid, al-A ‘raj, Ibn Al-Kamil, p. 377 

Muhaysin 

30:52 | yasma‘u as-summu Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 445 
38:45 | ‘abdana Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 478 

42:3 | yuha Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 491 
49:18 | ya‘malina Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 513 
50:32 | yu'adtina Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 478 
70:32 | li-amanatihim Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 556 


a) Ahmad bin Mohammad bin ‘Abdillah Al-Bazzi (d. 250 AH) 


3 Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 2/26. 


Al-Bazzi was considered to be a weak narrator of hadith by Abu Hatim al-Razi’° and al- 
‘Ugayli.”* The latter claimed that al-Bazzi connected disconnected reports. Ibn Hibban, on the 


** Al-‘Ugayli, al-Du ‘afa’, 1/369. 
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other hand, included him in his Thiqat after referring to him as the mu ‘addin of al-Masjid al- 
Haram.”° Al-Hakim authenticated a narration that was solely narrated by him.”° 


Al-‘Ugayli provides a specific reason for his weakness, using an example of a narration 
that al-Bazzi connected. The report was a disconnected narration by ‘Ata’, but al-Bazzi attributed 
it to Ibn ‘Abbas, and finally connecting it to the Prophet (peace be upon him). Al-‘Ugayli 
declared that al-BazzI was someone that connected narrations that are supposed to be 
disconnected.” 


However, as it was established this article, the weakness of a narrator in hadith doesn’t 
necessitate their unreliability in the recitation of the Qur’an. Furthermore, apart from dialectal 
variants, al-Bazzi’s recitation from Ibn Kathir is almost identical to the recitation of Qunbul, 
which establishes his reliability. Two exceptions to that can be found in the following verses: 


1- Q. 7:44 was recited by al-Bazzi as “anna la‘natallahi,” while Qunbul recited it as “an 
la ‘natallahi.” 


Ibn Mujahid reports that al-Husayn bin Bishr al-Stfi heard from Rawh bin ‘Abd al- 
Mu min from Mohammad bin Salih that Ibn Kathir recited it as “anna la ‘natallahi.” Khalaf and 
al-Haytham also recited the same from ‘Ubayd from Shibl from Ibn Kathir. Qunbul’s recitation 
on the other hand is also established, but through the other eponymous reciters, ‘Asim, Nafi‘, and 
Abii ‘Amr.”8 


2- Q. 46:12 was recited by al-Bazzi as “Ji-tundira” while Qunbul recited it as “li-yundira.” 


Ibn Mujahid reports that Ishaq bin Ahmad recites it from Ibn Fulayh with his chain from 
Ibn Kathir in the same way that al-Bazzi recited it. It is also established through the recitation of 
Ibn ‘Amir and Nafi‘. The recitation of Qunbul is established through ‘Asim, Abi ‘Amr, Hamza, 


and al-Kisa’i.” 


b) Qunbul /Muhammad bin ‘Abdulrahman al-Makki (d. 291 AH) 


Qunbul was considered to be the top reciter of Hijaz at his time and died at the age of 96 
in the year 291 AH.'°? However, Ibn Mujahid, who met Qunbul in the year 279 AH, received 
parts of his recitation but didn’t completely acquire it because of what he perceived to be 
mistakes by Qunbul. By returning to Ibn Mujahid’s al-Sab ‘a, we find him critiquing Qunbul in 


°° Ibn Hibban, al-Thigat, 5/23. 

°° Al-Hakim, al-Mustadrak ‘ala al-Sahihayn, 5/1973. 

*” Al-‘Uqayli, al-Du ‘afa’, 1/369-370. 

*8 Ton Mujahid, al-Sab ‘a fi al-Oira at, p.281. 

” Thid., p. 596. 

'0° Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, pp. 258-259. 
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three words (Q. 21:48, Q. 27:22, Q. 96:7).'°' However, it should be noted that all three are 
established recitations from al-Qawwas, Qunbul’s teacher.'°” Either way, none of the variants 
change the meaning, but revolve around dialects and pronunciation. 


Ibn al-Munadi does report a difference of opinion in regards to Qunbul’s proficiency as a 
reciter during his later years. He describes Qunbul as someone that had mixed up or became 
confused in his recitations. Ibn Shanabid, on the other hand, didn’t consider Qunbul’s recitation 
problematic and ultimately completed his recitation of the Qur’dn from Qunbul twice.'° 


Unlike the example of Hisham above, the criticism made against Qunbul had little to do 
with his focus on hadith. The deterioration that occurs in the memories of the elderly is a natural 
process after all. Fortunately, precautions were in place to prevent the transmission of mistakes. 
The first comes in the form of the documentation of the recitation of Qunbul by his students. One 
such example is Abt ‘Awn al-Wasitt’s document, which Ibn al-Munadi mentions in passing, 
while the other comes in the form of the reciter’s resignation from their position as a reciter. 
Qunbul himself ultimately stopped reciting the Qur'an seven or ten years before his death due to 
his old age.'“ 


The precautions may not satisfy a skeptic, but the fact remains that Qunbul’s recitation 
doesn’t have uncorroborated variants, as shown above in the section on al-Bazzi, providing us 
with unwavering confidence in his proficiency as a reciter. 


‘Asim bin Abt al-Najid al-Kafi (d. 127 AH) 


Most scholars of hadith considered ‘Asim to be reliable, including al-‘Ijli,'” Ibn 
Ma ‘in,/° al-Barqi, ”” and al-Nasa’7.'°8 Ibn Hibban included him in his 7) higat.’”” Abi Bakr al- 
Bazzar stated that he isn’t aware of anyone that dismissed his hadith. Al-Muntajilt considered 
him to be trustworthy as well.''° Al-Fasawi considered him trustworthy but that his hadith is 
disordered. ''! 


Abi Hatim and Abi Zur‘a differed regarding his degree of reliability, with the latter 
considering him to be trustworthy and the former arguing that he is truthful but not on the level 


°' Ton Mujahid, al-Sab ‘a fi al-Oira at, p. 429, 480, 692. 
1°? Al-Dani, Jami‘ al-Bayan, p. 542; Al-Tabari, Jami‘ Abi Ma ‘shar, 4/326; Al-Ridbari, Jami‘ al-Qira at, 3/473. 
1° Al-‘Asqalani, Lisdn al-Mizdn, ed. Abii Gudda, 7/284, 
" Ibn al-Jazari, Gayat al-Nihdya fi Tabaqat al-Ourra’, 2/147. 
°° Al-‘Ijli, al-Thiqat, p. 240. 
°° Tbn Ma’in, Min Kalam Abi Zakariyya Yahya bin Ma ‘n fil-Rijal, p. 60. 
°7 Al-Barqi, Tamyiz Thiqat al-Muhadithin, p. 487. 
°8 Tbn Hajar, Tahdib al- Tahdib, 2/251. 
” Tbn Hibban, al-Thigdt, 4/159. 
'° Muglatay, Ikmal Tahdtb al-Kamal, 7/100. 
'T Al-Fasawi, al-Ma ‘ifa wal-Tarikh, 3/248. 
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of those described as “trustworthy.” Abi Hatim also quoted Ibn ‘Ulayya who said, “It is as if 
everyone named ‘Asim has a bad memory.” ”” 


Ibn Hanbal expressed multiple opinions pertaining to ‘Asim. He once said that “there is 
no issue with him,” which al-Martdi took as a form of disparagement. On another occasion, he 


preferred ‘Agim over ‘Abd al-Malik bin ‘Umayr. '!? On multiple other occasions, he referred to 


him as trustworthy.'!* 


While listing the criticisms made against ‘Asim, Nasser said, “Ibn Sa‘d said that he 
makes many mistakes in his hadith, ”'’” while the original sentence is, “Ibn Sa‘d said: He is 
trustworthy, but makes many mistakes in his hadith.”'|'° The statement implies that ‘Asim had 
narrated so many reports that his many mistakes do not detract from his trustworthiness. Nasser’s 
incomplete quotation gives the misleading impression that Ibn Sa‘d considered ‘Asim to be an 
unreliable narrator. It should also be noted that the quotes provided above demonstrate that 
Nasser’s claim that ‘Agim is “unanimously weak”'’” is absolutely baseless and cries out for an 
explanation. 


There were some statements that were made by scholars in which ‘Asim was criticized 
for being unreliable in hadith. For example, al-Daraqutni said, “There is an issue with his 
memorization.”''* Similarly, Al-‘Ugayli also said, “There was no issue with him apart from a 
bad memory.” Hammad bin Salama and Ibn Hibban both stated that ‘Asim fell into ikhtilat 
towards the end of his life. ''? However, al-Daraqutni refuted this claim by presenting a report in 
which ‘Asim is reciting the Qur’an and narrating hadith while on his death bed.'° 


Ibn Khirash claimed that ‘Asim’s reports were objectionable; '*’ however, Ibn Khirash 
himself is not seen as an authority in rija/. Statements in rejection of his authority have been 
made by Ibn Hajar'~* and Ibn Qutliibuga.'”* 


While some of these criticisms do hold weight, we generally find that the scholars that 
lived closer to ‘Asim’s time were more favorable of him as a trustworthy narrator. The verdict on 
‘Asim may be summed up by the view of Imam Ahmad who said, when speaking of his hadith, 
that ‘Asim is “/a ba’sa bihi (he isn’t problematic),”!~* which is moderately positive, while 


"* Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 6/442-443. 
'8 Tbn Hanbal, al- ‘lal wa Ma ‘ifat al-Rijal, p. 58, 89. 
'* Tbid., p. 164; Ibn Hanbal, Su ’alat Abi Dawiid, p. 121; Ibn Abi Hatim, al-Jarh wal-Ta ‘dil, 6/442. 
'S Nasser, The Second Canonization of the Qur’an, p. 132. 
'© Ibn Hajar, Tahdib al- Tahdib, 2/250; Ibn Sa‘d, al-Tabagat al-Kabir, 8/439. The wording in al-Tabagat includes 
Ibn Sa‘d attributing this opinion to a group of people. He said, “They said: He is trustworthy, but makes many 
mistakes in his hadith. ”’ 
'" Nasser, The Transmission of the Variant Readings of the Qur’an, p. 21 
'§ Al-Daraqutni, Su alat al-Barqani, p. 108. 
' Tbn Hajar, Tahdib al- Tahdib, 2/250; Ibn Hibban, Kitab al-Majrihin, p. 2/60. 
%° Al-Daraqutni, Ta ‘ligat al-Daraqutni ‘ald al-Majriihin, pp. 176-177. 
*! Ibn Hajar, Tahdib al- Tahdib, 2/250. 
* Al-‘Asqalani, Lisan al-Mizan, ed. Abii Gudda, 5/563. 
*? Tbn Qutliibuga, Al-Qasim. al-Thigat mimman lam yaqa ‘fi al-Kutub al-Sittah, 5/225. 
** Ton Hanbal, al- ‘Tal wa Ma ‘ifat al-Rijal, p. 58. 
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simultaneously choosing to recite the Qur’an upon the recitation of ‘Asim. 25 Similar praise for 
his proficiency in recitation was made by others. 


didn’t find a better reciter than ‘Asim, so I learned from him. 


Al-‘Ijli specifically refers to him as the grandest reciter in Kufa.'”° Abii Ishaq al-Sabi‘i 
said, “I am not aware of someone that is a better reciter than ‘Asim.” '”’ Shimr bin ‘Attyyah said, 
“The most knowledgeable of the recitation of Zayd bin Thabit was ‘Asim.”!”® Abii Bakr said, “I 


99129 


In regards to ‘Asim’s choices of variants, we will find that almost every word is 
corroborated by one of the seven reciters. Below are the variants which both Hafs and Abt Bakr 
agreed on that are corroborated by recitations outside the seven. 


Variant Corroboration Source 
4:140 | nazzala Ya‘ qub Al-Nashr, 2/190 
16:20 | yad‘tina Al-Hasan, Ya‘ qub Ithaf Fudala’ al-Bashar, p. 350 
33:40 | wa-khatama Al-Hasan Ithaf Fudala’ al-Bashar, p. 455 
58:11 | al-majalisi Al-Hasan Ithaf Fudala’ al-Bashar, p. 536 
60:3 | yafsilu Al-Hasan, Ya‘ qub Ithaf Fudala’ al-Bashar, p. 539 
111:4 | hammalata Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 606 


a) Hafs bin Sulayman al-Bazzaz (d. 180 AH) 


Ahmad al-Hakim,'*8 Ibn gis al-Bukhari, '“° al-Nas 


Many scholars of hadith were critical of Hafs and his status as a narrator of hadith. He 
was weakened by several scholars, including Ibn Ma‘in,!*” Ibn al-Madini,'*! al-Juzaj ani, > 
Muslim,!** Salih bin Muhammad, al-Saji,'* al-Tirmidi,'* Abi Zur‘a,'*° Abu Hatim,'*” Abu 


> Tbn Hajar, Tahdib al- Tahdib, 2/250. 
°° Al-‘Ijli, al-Thigat, p. 239. 
*7 Ton Mujahid, al-Sab‘a, p. 70. 

8 Al-Mustagfirt, Fada ‘il al-Qur an, 1/347. 

* Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, p. 79, 141. 
*° Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 3/187. 

3! Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, p. 144. 
* Al-Jiizajani, Ahwal al-Rijal, p. 110. 

? Muslim, al-Kund wal-Asma’, 2/8. 

* Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, p. 143. 
* Al-Tirmidi, al-Jami ‘ al-Kabir, p. 862. 

°° Aba Zur‘a, Su alat al-Barda 7, p. 317. 

7 Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 3/187. 

*8 Ibn Hajar, Tahdib al- Tahdib, 1/451. 

* Ton ‘Adi, al-Kamil fi Du ‘afa’ al-Rijal, 3/276. 

“° Al-Bukhari, al-Tarikh al-Kabir, 2/350. 

“! Al-Nasa’t, al-Du ‘afa’ wal-Matriikin, p. 191. 

” Tbn Hibban, al-Majrihin, 1/311. 


aia (dl paar? 1a = ~ 143 
a, Ibn Hibban, ~ and al-Daraqutnt. 
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There were some scholars that had a more favorable opinion, like Waki’ who said that 
Hafs was trustworthy. Ibn Hanbal seemed to change his opinion on Hafs, referring to him on 
different occasions as “rejected,” “decent,” and “not bad.”!* 


Nasser made the claim that Ibn Hibban accused him of forging and fabricating chains. '*° 
However, by returning to the Arabic text, we find Ibn Hibban claiming that Hafs used to “flip 
chains,” which doesn’t necessarily indicate any malicious intent. For example, he said about 
Muhammad bin ‘Abdillah bin ‘Ubayd bin “‘Umayr that “he used to flip chains with a lack of 
understanding due to the weakness of his memorization.” '“° He also said in the biography of 
Isma ‘il bin Rafi‘ that he “was a good man but used to flip narrations,”'*’ an unlikely form of 
praise if he viewed Isma ‘Tl as a liar. 


A common accusation that is also directed at Hafs was that he took books, copied them, 
and didn’t return them to their owners, a claim made by Shu ‘ba bin al-Hajjaj.'** However, this 
accusation was made against Hafs bin Sulayman al-Mingari and not the famous reciter.'*” The 
origin of the confusion originated due to the similarities in their names. 


While Hafs is almost unanimously weak, he is seen as an authority in ‘Asim’s recitation, 
even in the eyes of those that were the harshest against him. For instance, Abt: Hatim when 
asked about Hafs’ status, said, “His hadith should not be written, he is weak, he is not to be 
believed, his hadith is rejected.” His son then asked, “But what about his huriif (recitation)?” 
Abii Hatim toned it down and said, “Abt Bakr bin ‘Ayyash is more reliable.” Abt Hatim is not 
rejecting the recitation of Hafs, but he is only favoring Abi Bakr’s recitation. Had he recognized 
Hafs as an unreliable reciter, he would have similarly said, “His recitation is not to be recited,” in 
the same way he condemned Hafs’ hadith and said that it shouldn’t be written.’™° 


An even clearer example can be found within the criticisms of Ibn Ma ‘tn. He said, “Abit 
‘Omar al-Bazzaz (Hafs) is a man of recitation, he isn’t reliable (in hadith), but is more correct in 
his recitation than Abi Bakr bin ‘Ayyash, ~ who is more reliable than him (in hadith).”'*? 


Similarly, Ayytb bin al-Mutawakkil, who was an expert in recitation, said that “Abu 
‘Omar al-Bazzaz was more correct in recitation than Abi Bakr bin “Ayyash, but Abi Bakr was 


* Al-Daraqutni, al-Du ‘afa’ wal-Matrikin, p. 78. 

“* Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 3/187; Ibn Hajar, Tahdib al- Tahdib, 1/450-451. 

* Nasser, The Second Canonization of the Qur’an, pp. 132-133. 

“© Tbn Hibban, Al-Majrihin min al-Muhadithin, 2/266. 

"Toid., 1/131. 

“8 Tbn Hajar, Tahdib al- Tahdib, 1/451. 

” Tbn Sa‘d, al-Tabagat al-Kabir, 9/255. 

°° Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 3/187. 

**' The statement by Ibn Ma ‘in and others like it doesn’t necessarily suggest that Abii Bakr’s recitation from ‘Asim 
contains mistakes. After all, Abii Bakr’s recitation is completely corroborated by others, as demonstrated in the table 
in the subsequent section. A likelier understanding is that Abii Bakr didn’t always attribute to ‘Asim his own 
recitation, but instead included other authentic variants. See Al-Dant, Jami‘ al-Bayan, p. 436. 

'? Thn ‘Adi, al-Kamil fi Du ‘afa’ al-Rijal, 3/268. 
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more reliable than Abia ‘Omar.”!™? Abi Hashim al-Rifa‘T also concluded that “Hafs is the most 
knowledgeable of the recitation of “Asim.” Ibn al-Munadi, who passed away in the middle of the 
third century, said that the predecessors held the view that Hafs was better in the memorization 
of the recitation than Abii Bakr. '°* One of the reasons that Hafs rose to prominence in the 
recitation of ‘Asim was because they lived under the same roof. Hafs was ‘Asim’s stepson and 
took the opportunity to recite the Qur’an from him repeatedly. 'SS On the other hand, the rest of 
‘Asim’s students had to share ‘Asim, who taught his recitation to a class in Masjid al-Kiifa.'°° 
When Abi Bakr asked Hafs, “Where did you learn the recitation of ‘Asim?” Hafs replied, 
“Between the door and the curtains,” or “between the curtains and the bed.7!>” 


The harshest criticism leveled against Hafs was that he was a liar. This view has been 
attributed to Ibn Ma‘In. However, there seems to be enough of a reason to doubt this attribution. 
Firstly, the opinion conflicts with the views of all the major critics that didn’t make this 
accusation against Hafs. More importantly, most of the students quoting Ibn Ma‘in’s disparaging 
statements about Hafs never relay Ibn Ma‘tn accusing him of being untruthful. These include al- 
Darimi,'°* Abi Qudama al-Sarakhsi,'”’ al-Layth bin ‘Ubayda,'™ ‘Ali bin al-Husayn bin 
Hibban,'®! and Ahmad bin Muhammad al-Hadrami. |” Meanwhile, it was only Ibn Muhriz that 
reported this accusation in two places in his book of su ‘a/at (questions) to Ibn Ma ‘tn. He said, “I 
heard Yahya bin Ma‘tn say when the Kufan Abt ‘Omar al-Bazzaz was mentioned: This Abt 
‘Omar is a liar.”!® Further on in his book, he said, “Ibn Ma‘in said: ‘Ayyib bin al-Mutawakkil, 
an enlightened reciter, said: The recitation of Abi ‘Omar al-Bazzaz is more solid than that of 
Abi Bakr bin “Ayyash, and Abii Bakr was more truthful.’ Yahya said: This Abt ‘Omar is a 
liar.”'®* This statement by Ibn Ma‘in is almost identical to the other quotes provided by al-Layth 
bin ‘Ubayda and ‘Alt bin al-Husayn bin Hibban, with the exception that they don’t include him 
referring to Hafs as a liar. It is natural to conclude that this statement was made on a different 
occasion, which was most likely the previous quote provided by Ibn Muhriz himself. What is 
interesting to note is that Hafs is only identified in that quotation as Abi ‘Omar al-Bazzaz, 
referring to his profession as a salesman of bazz, a type of clothing, not as a reciter, which is 
what he is mostly known for. He isn’t identified by his first name either. This opens up the door 
to the possibility that Ibn Muhriz may have confused the Kufan Abt ‘Omar al-Bazzaz with the 
Kufan Abi ‘Omar al-Bazzar, also known as Dinar bin ‘Omar. Al-Bukhari refers to him as Dinar 


°° Al-Bagdadi, Tartkh Bagdad, 8/183. 
** Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, pp. 143-144. 
*° Al-Bagdadi, Tarikh Bagdad, 8/182. 
*° al-Sakhawi, Jamal al-Qura’, 2/584. 
°7 Al-Hudali, al-Kamil fi al-Qira at al-‘Ashr wal-Arba ‘in, p. 77. 
8 Al-Darimi, Tarikh ‘Uthman bin Sa id ‘an Abi Zakariyya Yahya bin Ma ‘in, p. 95. 
» Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 3/187. 
Ton ‘Adi, al-Kamil fi Du ‘afa’ al-Rijal, 3/268. 
*! Al-Bagdadi, Tartkh Bagdad, 8/183. 
© Al-Dahabi, Mizan al-I ‘tidal, 2/320. 
° Tbn Ma’in, Ma ‘ifat al-Rijal, p. 80. 
* Tbid., p. 166. 
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Abit ‘Omar al-Asadi al-Bazzar, a student of Ibn al-Hanafiyya and Muslim al-Batin, and one of 
al-Mukhtar’s'® officers.'®° Al-Khalili accused him of being a liar.'°’ The possibility of Dinar 
being misidentified as al-Bazzaz instead of al-Bazzar is plausible, given the fact that it has 
occurred in early reports. '68 More importantly, it would explain why none of the other students 
of Ibn Ma‘in ever quoted him referring to Hafs as a liar. 


Apart from the attribution to Ibn Ma ‘in, it was only Ibn Khirash that referred to Hafs as a 
liar. However, Ibn Khirash is not a major authority in rija/i criticism, as established in the section 
on ‘Asim above. 


In brief, though Hafs lacked in reliability as a narrator of hadith, that did not prevent the 
scholars of hadith from authenticating his recitation. Ibn ‘Adi, after listing the narrations of 
Hafs, said, “These are the narrations of Hafs bin Sulayman, and Hafs has more narations that I 
did not mention, and much of what he narrates to whom he attributes to are unestablished.”'© 
The verdict of Ibn ‘Adi is fair and convincing, especially after he had provided the evidence. He 
doesn’t accuse Hafs of forgery. More importantly, this has no affect on his recitation at all, 
which shall be demonstrated below after the biography of Abi Bakr bin “Ayyash. 


b) Abi Bakr bin ‘Ayy4sh al-Kafi (d. 193 AH) 


Abi Bakr received mixed forms of praise from hadith scholars. Abi Dawiid'”° and al- 
‘Tli'”! said that he was trustworthy. Ibn Ma‘in made several remarks about Abi Bakr that 
generally place him in a category that is slightly below that of a trustworthy narrator.'”” Abi 
Hatim placed him on the level of Abi al-Ahwas, a trustworthy narrator, but said that Abt Bakr 
was stronger when reading from his book.'” Ibn ‘Adi said that he couldn’t find a single report 
that was problematic by Abii Bakr as long as the student narrating from him was reliable.'’* Ibn 
Sa‘d said, “He was trustworthy, truthful, and knew hadith and religious knowledge, but made a 
lot of mistakes.”!’> Al-Tirmidi also said that he makes a lot of mistakes.'”° Al-Saji said, “He was 


® Al-Mukhtar al-Thagafi was a notorious rebel that claimed to have knowledge of the unseen. Refer to his 
biography in Al-Dahabt’s Siyar A ‘Jam al-Nubala’, 3/3806. 
°° Al-Bukhari, al-Tarikh al-Kabir, 3/218. 
°7 Muglatay, [kmal Tahdib al-Kamal, 4/289. 
*% Tbn Sa‘d, al-Tabagat al-Kabir, 3/24; al-Maqdisi, al-Bad’ wal-Tarikh 6/59. 
*° Tbn ‘Adi, al-Kamil fi Du ‘afa’ al-Rijal, 3/275-276. 
? Aba Dawid, Su’alat Abi ‘Ubayd, p. 93. 
7 Al-‘Tjli, al-Thigat, p. 492. 
™ Tbn Ma’in, Min Kalam Abi Zakariyya Yahya bin Ma ‘in fil-Rijal, p. 35, 39; Ibn Ma’in, Ma ‘ifat al-Rijal, p. 102, 
120. 
® Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 9/411. 
™ Ton ‘Adi, al-Kamil fi Du‘afa’ al-Rijal, 5/46. 
® Thn Sa‘d, al-Tabaqat al-Kabir, 8/508. 
7° Al-Tirmidi, al-Jami‘ al-Kabir, p. 773. 
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truthful but made mistakes.”'”’ Ibn Abd al-Barr said, “al-Thawri, Ibn al-Mubarak, and Ibn Mahdi 
praised him.”'”* Ibn Mahdi narrated from him,'” which is an approval of Abii Bakr and his 
reports. Al-Bazzaz said, “He wasn’t a hdfiz,’*° but the people of knowledge narrated from him 
and tolerated his reports.” '8! Aba Ahmad al-Hakim also said, “He wasn’t a hafiz.”'? 


Some scholars were harsher. ‘Uthman al-Darimi said about him and his brother, “They 
were from the people of truthfulness and reliability, but weren’t all that in hadith. Ibn Numayr 
weakened him in hadith.'*? Abii Nu‘aym said that he made the most mistakes among his 
teachers. '** 


Ibn Hanbal had a variety of opinions about Abi Bakr, ranging from affirming his 
trustworthiness to weakening him.'* 


Nasser brought forth a criticism presented by Ibn Hibban, who said, “Yahya al-Qattan 
and Ibn al-Madini did not think highly of him, especially because he became senile'®° and his 
memory deteriorated.”'®’ Nasser left out what Ibn Hibban said next: “And to make a mistake and 
to slip up are two things that cannot be separated from mankind, and for those that don’t fall into 
this frequently shouldn’t have their reports discarded if they are upright individuals.”'** Ibn 
Hibbn also stated that Abi Bakr is a proficient hdfiz.’”” 


As for Abii Bakr’s proficiency in his recitation from ‘Asim, we find that he has recited 
the Qur’an upon him thrice over a span of three years and had his recitation approved directly by 
‘Asim. Abii Bakr then continued to recite the Qur‘an on a daily basis for decades. '”’ However, 
he stopped teaching people the recitation seven or more years before his death,'”' so there should 
be no link between any cognitive impairments due to his age and his recitation. Abi Hatim 
regarded Abt Bakr to even be more reliable in transmitting the Qur‘an than Hafs. ve 


By studying the recitations of Hafs and Abi Bakr, we find them conflicting with one 
another more than any of the other rdwis from the seven. Hafs explains that this was because 


™ Tbn Hajar, Tahdib al- Tahdib, 4/494. 
?8 Tbn ‘Abd al-Bar, al-Kund, 1/446. 
” Ton Abi Hatim, al-Jarh wal-Ta ‘dil, 9/411. 
*° A hafiz literally translates to “memorizer”. In the context of hadith, it refers to one who was seen as a top level 
narrator. 
*! Tn Hajar, Tahdib al- Tahdib, 4/493-494. 
®° Al-Hakim, al-Asami wal-Kund, 2/60. 
*° Tbn ‘Adi, al-Kamil fi Du ‘afa’ al-Rijal, 5/41. 
* Tbn Hajar, Tahdib al- Tahdib, 4/494. 
® Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 9/411; Ibn ‘Abd al-Hadi, Bahr al-Dam, 2/148. 
*° The term senile cannot be found in the quoted text. 
87 Nasser, The Second Canonization of the Qur’an, pp. 133. 
%8 Ibn Hajar, Tahdib al- Tahdib, 4/493. 
*® Tbn Hibban, al-Thigat, 4/428. 
°° Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, p. 142. 
*! Ibn al-Jazari, Gayat al-Nihdya ft Tabagat al-Qurra’, 1/295. 
» Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 3/187. Refer to footnote 151. 
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‘Asim taught him the recitation of Abii ‘Abd al-Rahman al-Sulami from ‘Ali and taught Abi 
Bakr the recitation of Zirr from Ibn Mas‘iid.’”* Aban also confirms that ‘Asim taught two 


different recitations. 


194 


by others, which affirm the legitimacy of their variants. 


Both the recitations of Hafs and Abu Bakr are completely corroborated 


Hafs Abi Bakr Reference 
2:85 | ta‘maliina (IA, AA, H, K) ya malina (N, IK) Al-Sab‘a, p. 161 
2:140 | taqiiltina (IA, H, K) yaqultna (N, IK, AA) Al-Sab‘a, p. 171 
2:222 | yathurna (IA, IK, AA, N) yattahharna (H, K, al- Al-Sab‘a, p. 182 
Mufaddal) 
2:240 | wasiyyatan (IA, AA, H) wasiyyatun (IK, N, K) Al-Sab‘a, p. 184 
2:271 | wa-yukaffiru (IA) wa-nukaffiru (IK, AA) Al-Sab‘a, p. 191 
2:279 | fa-’dani (IA, Ik, AA, N, fa-’adint (H) Al-Sab‘a, p. 192 
K) 
3:36 | wada‘at (IA, IK AA, H, N, | wada‘tu (Al-Mufaddal, Jami‘ al-Bayan, p. 448 
K) Hammad) 
3:57 | fa-yuwaffthim (al-Hasan, fa-nuwaffihim (IA, IK, AA, H, | Ithaf Fudala’ al-Bashar 
Ruways) N, K) p. 224 
3:83 | yabgtna (AA) tabgtina (IA, IK, H, N, K) Al-Sab‘a, p. 214 
3:83 | yurja tna (al-Hasan, Aban, | turja‘tna (JA, IK, AA, H, N, Al-Kamil p. 517 
Qatada, Mujahid) K) 
3:115 | yuf ali (H, K) taf'ali (IA, IK, N) Al-Sab‘a, p. 215 
3:115 | yukfarthu (H, K) tukfarthu (IA, IK, N) Al-Sab‘a, p. 215 
3:157 | yajma ‘tna (al-Mufaddal, tajma‘tina (IA, IK, AA, H, N, | Al-Kamil p. 521 
al-Hasan, Mujahid) K) 
3:187 | li-tubayyinunnahu (IA, H, | li-yubayyinunnahu (IK, AA) Al-Sab‘a, p. 221 
N, K) 
3:187 | taktumtnahu (IA, H,N, K) | yaktuminahu (IK, AA) Al-Sab‘a, p. 221 
4:10 | wa-sa-yaslawna (IK, AA, wa-sa-yuslawna (IA, Aban, al- | Al-Sab‘a, p. 227 
H, N, K) Mufaddal) 
4:11 | yust (AA, H, N, K) yusa (IA, IK) Al-Sab‘a, p. 228 
4:19, | mubayyinatin (IA, AA, H, | mubayyanatin (IK) Al-Mabsit, p. 177-178 
33:30, | N, K, Abt Ja‘far, Ya‘ qib, 
65:1 | Khalaf) 
4:24 | wa-uhilla (H, K) wa-ahalla (IA, IK, AA, N, al- | Al-Sab‘a, p. 231 
Mufaddal) 
4:25 | uhsinna (JA, IK, AA, N) ahsanna (H, K, al-Mufaddal) Al-Sab‘a, p. 231 
4:152 | yu'tthim (AA, al-A‘mash) nu tthim (IA, IK, AA, H, N, Jami‘ al-Qira at 2/477 
K) 
5:6 wa-arjulakum (IA, N, K) wa-arjulikum (IK, AA, H) Al-Sab‘a, pp. 242-243 
5:67 | risalatahu (IK, AA, H, K) risalatihi (IA, N) Al-Sab‘a, p. 246 


*8 Al-Dani, Jami‘ al-Bayan, p. 90. 
™ Thid., p. 89. 
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5:89 | ‘aqqadtumu (IK, AA, N) ‘aqadtumu (H, K) Al-Sab‘a, p. 247 
5:107 | al-awlayani (JA, Ik, AA, N, | al-awwalina (H) Al-Sab‘a, p. 248 
K) 
6:16 | yusraf (IA, IK, AA, N) yasrif (H, K) Al-Sab‘a, p. 254 
6:23 | fitnatuhum (JA, IK) fitnatahum (IK, AA, H, N, K) | Al-Sab‘a, pp. 254-255 
6:27 | nukaddiba (IA, H) nukaddibu (IA, IK, AA, N, K) | Al-Sab‘a, p. 255 
6:27 | wa-nakiina (IA, H) wa-nakinu (IA, IK, AA, N, K) | Al-Sab‘a, p. 255 
6:32, | ta‘qiltina (N) ya qiltina (IK, AA, H, K) Al-Sab‘a, p. 256 
7:169 
6:55 | wa-li-tastabina (IA, IK, wa-li-yastabina (H, K) Al-Sab‘a, p. 258 
AA) 
6:92 | wa-li-tundira (IA, IK, AA, wa-li-yundira (al-Mufaddal, Jami‘ al-Bayan, pp. 
H, N, K) Hammad) 499-500 
6:94 | baynakum (N, K) baynukum (IA, IK, AA, H) Al-Sab‘a, p. 263 
6:114 | munazzalun (JA) munzalun (IK, AA, H, N, K) Al-Sab‘a, p. 266 
6:124 | risalatahu (IK) risalatihi (IA, AA, H, N, K) Al-Sab‘a, p. 246 
6:125 | yahshuruhum (Ibn nahshuruhum (IA, IK, AA, H, | Ithaf Fudala’ al-Bashar 
Muhaysin, Rawh from N, K) p. 273 
Ya‘ qub) 
6:135, | makanatikum (IA, IK, AA, | makanatikum (Hammad) Jami‘ al-Bayan, p. 505 
11:93, | H, N, K, al-Mufaddal) 
36:67, 
39:39 
7:38 | ta‘lamiina (IA, Ik, AA, H, | ya‘lamiina (al-Mufaddal, Jami‘ al-Bayan, p. 513 
N, K) Hammad) 
7:190 | shuraka’a (JA, IK, AA, H, shirkan (N) Al-Sab‘a, p. 299 
K) 
8:19 | wa anna (IA, N) wa inna (IK, AA, H, K) Al-Sab‘a, p. 305 
9:24 | wa-‘ashtratukum (IA, IK, wa- ashiratukum (al- Jami‘ al-Bayan, p. 535 
AA, H, N, K) Mufaddal, Hammad) 
9:37 | yudallu (H, K) yadillu (IA, Ik, AA, N) Al-Sab‘a, p. 314 
9:103 | salataka (H, K) salawatika (IA, IK, AA, N) Al-Sab‘a, p. 317 
9:110 | taqatta‘a (IA, H) tugatta‘a IK, AA, N, K) Al-Sab‘a, p. 319 
10:5 | yufassilu (IK, AA) nufassilu (IA, IK, H, N, K) Al-Sab‘a, p. 323 
10:45 | yahshuruhum (Ibn nahshuruhum (IA, IK, AA, H, | Ithaf Fudala’ al-Bashar 
Muhaysin) N, K) p. 273 
11:28 | fa-‘ummiyat (H, K) fa-‘amiyat (IA, IK, AA, N) Al-Sab‘a, p. 332 
11:40 | kullin (Al-Hasan) kulli (IA, IK, AA, H, N, K) Ithaf Fudala’ al-Bashar 
p. 321 
11:87 | asalatuka (H, K) asalawatuka (IA, IK, AA, N) Al-Sab‘a, p. 317 
11:108 | su‘idi (H, K) sa idu (IA, IK, AA, N) Al-Sab‘a, p. 339 
11:111 | wa-’inna (IA, AA, H, K) wa- in (IK, N) Al-Sab‘a, p. 339 
11:123 | yurja‘u (N) yarji u (IA, IK, AA, H, K) Al-Sab‘a, p. 340 
11:123 | ta‘maliina (JA, N) ya malina (IK, AA, H, K) Al-Sab‘a, p. 340 
12:64 | hafizan (H, K) hifzan (IA, IK, AA, N) Al-Sab‘a, p. 350 
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12:109, | nihi (Talha) yuha (IA, IK, AA, H, N, K) Al-Kamil, p. 577 
16:43 
13:4 | wa-zar’un wa-nakhilun wa-zar in wa-nakhilin Al-Sab‘a, p. 356 


sinwanun wa-gayru (IK, 
AA) 


sinwanin wa-gayri (IA, H, N, 
K) 


13:17 | yaqidiina (H, K) tuqidiina (IA, Ik, AA, N) Al-Sab‘a, pp. 358-359 
15:8 | nunazzilu (H, K, Talha) tunazzalu (Yahya bin Al-Muharrir al-Wajiz, 
Waththab) p. 1065 
16:11 | yunbitu (IA, IK, AA, H, N, | nunbitu (al-Mufaddal, Jami‘ al-Bayan, p. 586 
K) Hammad) 
16:12 | wan-nujimu wan-nujiima musakhkharatin | Al-Sab‘a, p. 370 
musakhkharatun (IA) (IK, AA, H, N, K) 
16:71 | yajhadtina (IA, IK, AA, H, | tajhadtina (Hammad bin Abt Jami’ Abt Ma‘shar, 
N, K) Ziyad, al-Mufaddal, and ‘Isma | p. 392 
from ‘Asim) 

17:7 | li-yasti’u (IK, AA, N) li-yast'a (IA, H) Al-Sab‘a, p. 378 
17:42 | yaqiltina (IK) taqiltina (IA, H, N, K) Al-Sab‘a, p. 381 
17:44 | tusabbihu (AA, H, K) yusabbihu (IA, IK, N) Al-Sab‘a, p. 381 
17:76 | khilafaka (IA, H, K) khalfaka (IK, AA, N) Al-Sab‘a, p. 383-384 
18:86 | hami’atin (IK, AA, N) hamiyatin (IA, H, K) Al-Sab‘a, p. 398 
18:88 | jaza’an (H, K) jaza'u (IA, IK, AA, N) Al-Sab‘a, p. 398-399 
19:24 | min tahtiha (H, N, K) man tahtaha (IA, IK, AA) Al-Sab‘a, p. 408-409 
20:87 | hummilna (JA, IK, N) hamalna (AA, H, K) Al-Sab‘a, p. 423 

20:119 | wa-annaka (IA, IK, AA, H, | wa-innaka (N) Al-Sab‘a, p. 424 
K) 

21:4 | gala (H, K) qul (IA, Ik, AA, N) Al-Sab‘a, p. 428 

21:25 | nuhi(H, K) yuha (IA, Ik, AA, N) Al-Sab‘a, p. 428 

21:104 | lil-kutubi (H, K) lil-kitabi (IA, IK, AA, N) Al-Sab‘a, p. 431 

22:39 | yuqataliina (IA, N) yuqatiltiina (Ik, AA, H, K) Al-Sab‘a, p. 437 

22:62, | yad‘tna (AA, H, K) tad‘tina (IA, IK, N) Al-Sab‘a, p. 440 

31:30 

23:14 | ‘izaman (IK, AA, H, N, K) | ‘azman (IA) Al-Sab‘a, p. 444 

23:14 | al-'izama (IK, AA, H, N, al-‘azma (IA) Al-Sab‘a, p. 444 
K) 

23:27 | kullin (al-Hasan) kulli (IA, IK, AA, H, N, K) Ithaf Fudala’ al- 

Bashar p. 321 

23:29 | munzalan (IA, IK, AA, H, manzilan (Hammad, ‘Isma) Jami’ Abt Ma‘shar, 
N, K) p. 493 

23:92 | ‘alimi (IA, IK, AA) ‘alimu (H, N, K) Al-Sab‘a, p. 447 

24:6 | arba‘u (H, K) arba‘a (IA, IK, AA, N) Al-Sab‘a, pp. 452-453 

24:9 | wal-khamisata (Ibn wal-khamisatu (IA, IK, AA, Jami’ Abi Ma’shar, p. 
Muyalid, Shayban from H, N, K) 503 
‘Asim) 
24:31 | gayri IK, AA, H, N, K) gayra (IA) Al-Sab‘a, pp. 454-455 
24:34, | mubayyinatin (IA, H, K, mubayyanatin (IK, A, N, Abi | Al-Mabsit, p. 177 
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24:46, | Khalaf) Ja‘far, Ya‘ qub) 
65:11 
24:35 | yiqadu (IA, N, Aban) tugqadu (H, K) Al-Sab‘a, p. 456 
24:36 | yusabbihu (IK, AA, H, N, yusabbahu (IA) Al-Sab‘a, p. 456 
K) 
24:55 | astakhlafa (IA, IK, AA, H, | astukhlifa (al-Mufaddal, Jami‘ al-Bayan, pp. 
N, K) Hammad) 643-644 
24:55 | wa-la-yubaddilannahum wa-la-yubdilannahum (IK) Al-Sab‘a, p. 458 
(IA, AA, H, N, K) 
24:58 | thalathu (IA, IK, AA, N) thalatha (H, K) Al-Sab‘a, p. 459 
25:10 | wa-yaj al (AA, H, N, K) wa-yaj alu (IA, IK) Al-Sab‘a, p. 462 
25:74 | wa-durriyyatina (IA, IK, N) | wa-durriyyatina (AA, H, K) Al-Sab‘a, p. 467 
25:75 | wa-yulaqqawn (IK, AA, N) | wa-yalqawna (IA, H, K) Al-Sab‘a, p. 468 
26:193 | nazala (IK, AA, N) nazzala (IA, H, K) Al-Sab‘a, p. 473 
26:193 | ar-ruhu al-aminu (IK, AA, | ar-ruha al-amina (IA, H, K) Al-Sab‘a, p. 473 
N) 
27:25 | tukhftina (K, al-A‘mash, yukhftna (IA, IK, AA, H,N) | Jami° Abi Ma’shar, p. 
Abu ‘Ubayd) 536 
27:25 | tu‘linina (K, al-A‘mash, yu lintina (IA, IK, AA, H, N) | Jami° Abi Ma’shar, p. 
Abu ‘Ubayd) 536 
27:87 | atawhu (H) atuhu (IA, IK, AA, N, K) Al-Sab‘a, p. 487 
27:93 | ta'malina (AA, N) ya maliina (IA, IK, H, K) Al-Sab‘a, p. 161 
28:82 | la-khasafa (Aban) la-khusifa (IA, IK, AA, H, N, | Al-Sab‘a, p. 495 
K) 
29:25 | mawaddata baynikum (H) | mawaddatan baynakum (IA, Al-Sab‘a, p. 499 
N, al-Mufaddal) 
29:28 | innakum (IA, IK, N) a innakum (H, K) Al-Sab‘a, p. 499 
29:50 | ayatun (IA, AA, N) ayatun (IK, H, K) Al-Sab‘a, p. 501 
30:11 | turja‘tina (IA, IK, H,N, K) | yurja‘tina (AA) Al-Sab‘a, p. 506 
30:50 | athari (IA, H, K) athari (IK, AA, N) Al-Sab‘a, p. 508 
31:6 | wa-yattakhidaha (H, K) wa-yattakhiduha (IA, IK, AA, | Al-Sab‘a, p. 512 
N) 
31:20 | ni’amahu (AA, N) ni matan (IA, IK, H, K) Al-Sab‘a, p. 513 
33:13. | muqama (AA, Ibn al- maqama (IA, IK, AA, H, N, Jami’ Abt Ma‘shar, 
Samayfi ) K) p. 584 
34:5, | alimun (IK) altmin (IA, AA, H, N, K) Al-Sab‘a, p. 526 
45:11 
34:12 | ar-riha (IA, Ik, AA, H, N, ar-rihu (al-Mufaddal) Al-Sab‘a, p. 527 
K) 
34:15 | maskanihim (H) masakanihim (IA, IK, AA, N)_ | Al-Sab‘a, p. 528 
34:17 | nujazzilla al-kaftra (H, K) | yujaza illa al-kaftiru (JA, IK, Al-Sab‘a, pp. 528-529 
AA, N) 
34:40 | yahshuruhum (al-Hasan, nahshuruhum (IA, IK, AA, H, | Al-Kamil, p. 539 
Ya ‘qib) N, K) 
34:40 | yaqulu (al-Hasan, Ya‘qub) | naqilu (IA, IK, AA,H,N,K) | Al-Kamil, p. 539 
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35:40 | bayyinatin (IK, AA, H) bayyinatin (IA, N, K, al- Al-Sab‘a, p. 535 
Mufaddal) 
37:8 | yassamma ‘ina (H, K) yasma tna (IA, IK, AA, N) Al-Sab‘a, p. 547 
37:126 | Allaha rabbakum wa-rabba | Allahu rabbukum wa-rabbu Al-Sab‘a, p. 549 
(H, K) (IA, IK, AA, N) 
39:61 | bi-mafazatihim (IA, IK, bi-mafazatihim (H, K) Al-Sab‘a, p. 563 
AA, N) 
40:46 | adkhilt (H, N, K) udkhuli (IA, IK, AA) Al-Sab‘a, p. 572 
40:47 | thamaratin (IA, N) thamaratin (IK, AA, H, K) Al-Sab‘a, p. 577 
42:4 | yatafattarna (IA, Ik,H,N, | yanfatirna (AA) Al-Sab‘a, p. 580 
K) 
42:25 | taf aliina (H, K) yaf alana (IA, IK, AA, N) Al-Sab‘a, pp. 580-581 
43:18 | yunashsha'u (H, K) yansha'u (IA, IK, AA, N) Al-Sab‘a, p. 584 
43:24 | qala (IA) qul (IK, AA, H, N, K) Al-Sab‘a, p. 585 
43:38 | ja ana (AA, H, K) ja ana (IA, IK, N) Al-Sab‘a, p. 586 
43:53 | aswiratun (al-Hasan, asawiratun (IA, IK, AA, H, N, | Ithaf Fudala’ al-Bashar 
Ya‘ qub) K) p. 496 
43:71 | tashtahthi (IA, N) tashtahi (IK, AA, H, K) Al-Sab‘a, pp. 588-589 
44:45 | yagli (IK) tagli (IA, AA, H, N, K) Al-Sab‘a, p. 592 
45:21 | sawa’an (H, K) sawa un (IA, IK, AA, N) Al-Sab‘a, p. 595 
46:16 | nataqabbalu (H, K) yutaqabbalu (IA, IK, AA, N) _ | Al-Sab‘a, p. 597 
46:16 | ahsana (H, K) ahsanu (IA, IK, AA, N) Jami‘ al-Bayan, p. 720 
46:16 | wa-natajawazu (H, K) wa-yutajawazu (IA, IK, AA, Al-Sab‘a, p. 597 
N) 
47:4 | qutila (AA) qatali (IA, IK, H, N, K) Al-Sab‘a, p. 600 
47:26 | israrahum (H, K) asrarahum (IA, IK, AA, N) Al-Sab‘a, p. 601 
47:31 | wa-la-nabluwannakum (IA, | Wa-la-yabluwannakum (AI- Al-Kamil, p. 638 
IK, AA, H, N, K) A‘mash, Aban) 
47:31 | na‘lama (JA, Ik, AA, H, N, | ya‘lama (Al-A‘mash, Aban) Al-Kamil, p. 638 
K) 
47:31 | wa-nabli (IA, IK, AA, H, wa-yabli (Al-A‘mash, Aban) | Al-Kamil, p. 638 
N, K) 
50:30 | nagtlu (IA, IK, AA, H,K) | yaqilu (N) Al-Sab‘a, p. 607 
51:23 | mithla (H, K) mithlu (IA, IK, AA, N) Al-Sab‘a, p. 609 
57:16 | nazala (N, al-Mufaddal) nazzala (IA, IK, AA, H, K) Al-Sab‘a, p. 626 
57:18 | al-mussaddiqina wal- Al-musaddiqina wal- Al-Sab‘a, p. 626 
mussaddiqati (IA, AA, H, musaddiqati (IK) 
N, K) 
61:8 | mutimmu nirihi (IK, H, K) | mutimmun nirahu (IA, AA, Al-Sab‘a, p. 635 
N) 
65:3 | baligu amrihi (al-Mufaddal) | baligun amrahu (IA, IK, AA, | Al-Sab‘a, p. 639 
H, N, K) 
66:12 | wa-kutubihi (AA, N) wa-kitabihi (IA, IK, H, K) Al-Sab‘a, p. 641 
70:33 | bi-shahadatihim (AA) bi-shahadatihim (IA, Ik, AA, | Jami‘ al-Bayan, p. 756 


H, K, N) 
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70:43 | nusubin (IA) nasbin (IK, AA, H, N, K) Al-Sab‘a, p. 651 
73:9 | rabbu (IK, AA, N) rabbi (IA, H, K) Al-Sab‘a, p. 658 
75:37 | yumna (IA, al-Mufaddal) tumna (IK, H, N, K) Al-Sab‘a, p. 662 
76:21 | khudrun (N) khudrin (IK) Jami‘ al-Bayan, p. 767 
77:33 | jimalatun (H, K) jimalatun (IA, IK, N) Al-Sab‘a, p. 666 
81:12 | su‘‘irat (IA, N) su irat (IK, AA, H, K) Al-Sab‘a, p. 673 
88:4 | tasla (IA, IK, H, N, K) tusla (AA) Al-Sab‘a, p. 681 


Aba ‘Amr bin al-‘Ala’ (d. 154 AH) 


Abii ‘Amr was regarded as reliable by Ibn Ma‘in'”’ and was moderately praised by Abii 
Khaythama who said, “He is not bad, but he doesn’t memorize.”!”° This is referring to his lack 
of focus when narrating hadith, as Ibn Hibban said that he only narrated fifty narrations in his 
biography in al-Thigat.'”’ 


In regards to being a reciter of the Qur’an, renowned linguist al-Asma‘T himself chose the 
recitation of Abii ‘Amr.'”® Al-‘Tjli declared him trustworthy and referred to him as the reciter of 
the people of Basra of his time.'”” Abi ‘Ubayda said, “Abi ‘Amr was the most knowledgeable in 
the Qur'an, Arabic, and the wars of the Arabs.” Al-Azhari also added that he was “the most 
knowledgeable in terms of variants in recitation.”*”’ Ibn Mujahid said, “During his time, in al- 
Basra, there was a group of scholars of recitation that did not reach his level... and his recitation 
became the recitation of the people of al-Basra or most of them.”””' Ibn Hibban refers to him as 
an imam that was imitated in his recitation.””” 


The variants chosen by Abt ‘Amr were mostly corroborated by the seven. Below, are the 
remaining variants, much of which were recited by his predecessor al-Hasan al-Basri, as well as 
Ibn Muhaysin, which shouldn’t come as much of a surprise since Abi ‘Amr initially learned his 
recitation from Makkah.-™ 


Variant Corroboration Source 
2:149 | ya maliina Aban Al-Kamil, p. 487 
2:219 | il-‘afwu Al-Hasan, Qatada, al-Jahdart | Al-Kamil, p. 504 


5 Tbn Ma’in, Min Kalam Abi Zakariyya Yahya bin Ma ‘nn fil-Rijdl, p. 53. 
'°© Ton Abi Hatim, al-Jarh wal-Ta ‘dil, 3/535. 

'7 Ibn Hibban, al-Thigdt, 3/378. 

8 Al-Sakhawi , Jamal al-Qurra’, 2/561. 

'° Al-‘Tjli, Tamyiz al-Rijal, p. 256. 

°° Tbn Hajar, Tahdib al- Tahdib, 4/562. 

°°! Tbn Mujahid, al-Sab ‘a, pp. 84-85. 

20 Thn Hibban, Mashahir ‘Ulama’ al-Amsar, p. 154. 

°° Tbn Mujahid, al-Sab ‘a, p. 48. 
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2:281 | yawman tarji tina Abi Bahriyya Tafsir al-Tha'‘labt, 7/476 
3:154 | kulluhu Ibn Abi Layla, ‘Isa bin ‘Umar | I‘rab al-Qur’an, p. 158 
7:40 | tuftahu Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 282 
7:142 | wa-wa adna Abii Ja‘far, Ya‘ qiib Al-Nashr, 2/159 
7:161 | khatayakum Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 291 
7:172 | yaquli Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 293 
7:173 | yaquli Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 293 
8:67 | takuna Al-Hasan Ithaf Fudala’ al-Bashar, p. 300 
8:70 | al-usara Abi Ja ‘far Al-Nashr, 2/208 
20:80 | wa-wa adnakum Abii Ja‘far, Ya‘ qiib Al-Nashr, 2/159 
20:102 | nanfukhu Ibn Muhaysin, al-A ‘raj Al-Kamil, p. 599 
23:85, | sa-yaqtliina Allahu Al-Mushaf al-Basri Al-Nashr, 2/246 
23:87, 
23:89 
33:2, | ya maliina Al-Hasan Ithaf Fudala’ al-Bashar, p. 451 
33:9 
34:16 | ukuli Al-Hasan Ithaf Fudala’ al-Bashar, p. 459 
35:33 | yudkhaltinaha Abii Ja‘ far Jami’ Abi Ma’‘shar, p. 603 
35:36 | yujza kullu Al-Hasan Ithaf Fudala’ al-Bashar, p. 463 
39:38 | kashifatun durrahu Al-Hasan, Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 481 
39:38 | mumsikatun rahmatahu Al-Hasan, Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 481 
47:25 | wa-umliya Ibn Abi ‘Abla Al-Kamil, p. 385 
48:24 | ya malina Al-Zuhri, Al-Hasan Jami‘ al-Qira at, 3/293 
49:14 | ya litkum Al-Hasan Ithaf Fudala’ al-Bashar, p. 513 
52:21 | wa-atba’nahum Al-A‘raj, Abt Raja’, al- Al-Muharrir al-Wajiz, p. 1772 
durriyyatihim Sha‘bi, Ibn Jubayr, al-Dahhak 
57:8 | ukhida mithaqukum Al-Hasan Ithaf Fudala’ al-Bashar, p. 532 
57:23 | atakum Al-Hasan Ithaf Fudala’ al-Bashar, p. 534 
59:2 | yukharribiina Al-Hasan Ithaf Fudala’ al-Bashar, p. 537 
63:10 | wa-akina Al-Hasan Ithaf Fudala’ al-Bashar, p. 543 
87:16 | yu thirtina Ibn Mas‘ud, Al-Hasan, Abi Al-Muharrir al-Wajiz, p. 1970 
Raja, al-Jahdari 
89:17 | yukrimina Al-Hasan, Abi Raja, Qatada, | Al-Bahr al-Muhit, 10/474 
Mujahid, al-Jahdart 
89:18 | yahuddina Al-Hasan, Abi Raja, Qatada, | Al-Bahr al-Muhit, 10/474 
Mujahid, al-Jahdart 
89:19 | wa-ya kultina Al-Hasan, Abi Raja, Qatada, | Al-Bahr al-Muhit, 10/474 
Mujahid, al-Jahdart 
89:20 | wa-yuhibina Al-Hasan, Abi Raja, Qatada, | Al-Bahr al-Muhit, 10/474 


Mujahid, al-Jahdart 
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a) Hafs bin ‘Omar AI-Diri (d. 246 AH) 


Al-Diiri was weakened by Al-Daraqutni;”"* however, Al-‘Ugayli regarded him as 
reliable”? Abii Hatim considered him truthful,””° and Ibn Hibban included him in his 7; higat?” 


Ibn Sa‘d referred to him as a scholar of the Qur’an and its exegesis.” Al-Khatib 
mentioned that he was famous for teaching the recitation of al-Kisa’i."°? Abii ‘Ali al-Ahwazi 
said, ““Al-Diurit went on a journey to seek the recitations and recited the rest of the seven modes as 
well as anomalous recitations and heard much of that. He is trustworthy in all that he 
narrates.””!° Al-Diiri once corrected Abii ‘Ubayd, the major reciter, who rebuked a boy for 
reciting a variant. Al-Diri didn’t hesistate to point out that it was the recitation of Hamza.7'! 


b) Salih bin Ziyad Al-Sist (d. 261 AH) 


= . 


Abi Hatim’”” considered al-Sisi as truthful and al-Nasa’i considered him to be 
trustworthy. Mutayyan and Ibn Abi ‘Asim considered him to be from the best of the people. 
Maslama bin al-Qasim, who isn’t regarded as reliable himself, criticized al-Stst with insufficient 
proof, according to Ibn Hajar.”'? Ibn Hibban included him in his Thigat.?’* 


The recitations of al-Stst and al-Diri are identical in meaning, but only differ in variants 
that have to do with pronunciation and dialect. 


Hamza bin Habib al-Zayyat (d. 156 AH) 


Hamza was generally praised for his reliability as a hadith narrator by Ibn Ma‘in,”’> Ibn 
Hanbal,”"° Ibn Sa‘d,7"” alo Gli” and al-Nasa’1, while al-Saji and al-Azdi considered him to be 
truthful but bad at memorizing hadith.7/” 


° Al-Daraqutni, Su alat Abi ‘Abdillah al-Hakim, p. 135. 
°° Tbn Hajar, Tahdib al- Tahdib, 1/454. 

°° Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 3/197. 

°°T Thn Hibban, al-Thigat, 5/133. 

°° Tbn Sa‘d, al-Tabagat al-Kabir, 9/368. 

° Tbn Hajar, Tahdib al- Tahdib, 1/454. 

*10 Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, pp. 216-217. 
“I! Al-Bagdadi, Tarikh Bagdad, 8/199. 

*2 Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 4/369. 

*I3 Thn Hajar, Tahdib al- Tahdib, 2/194. 

*I* Tbn Hibban, al-Thigat, 5/223. 

°° Ton Ma ‘in, Su alat Abi Ishaq Ibrahim bin al-Junayd, p. 144. 
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As for his recitation, we find him receiving the praise of Ibn Manjuwayh?”? and Ibn 
Hibban,””! both of whom considered him to be one of the most knowledgeable in recitations. 


Others hated the recitation of Hamza, including Yazid bin Hariin, Ibn “‘Uyayna, and Ibn 
Mahdi. 7”? However, when Ibn Mahdi was asked for his reasons, he responded unconvincingly 
by saying, “Ask Ayytb bin al-Mutawakkil when he arrives.”””* ‘Abdullah bin Dawid, irritated 
by these criticisms, rebuked the Basrans for making such claims and said, “Who is more 
knowledgeable than Hamza in this field and its reasonings?!”"™* 


‘Abdullah bin Idris also had an issue with the recitation of Hamza; however, this was due 
to the recitation of a student who used to elongate vowel sounds excessively.*”° Ibn Durayd and 
Ibn Hanbal disliked Hamza’s recitation as well. However, al-Dahabt points out that this has to do 
with the lengthening of vowels, pauses, and his usage of the imala. Al-Dahabi adds that a 
consensus of approval ultimately emerged regarding Hamza s recitation, and Sufyan al-Thawri’s 
testament is sufficient, for Hamza never read a letter of the Qur'an that wasn’t obtained from his 
predecessors.””° Ibn Hanbal himself said that he would have no issues with the recitation of 
Hamza if the reciter avoided the excessive idgam (combining of consonants) and excessive 
imala,”" neither of which affects the meaning. 


Similarly, Abi Bakr bin ‘Ayyash’s criticisms against Hamza were due to the same 
reasons mentioned above.””* Ibn al-Madini also discouraged others from the recitation, claiming 
that it was a recitation he made up on his own. Then, he explained, “The Qur’an was revealed in 
the tongue of Quraysh, and the tongue of Quraysh uses tafkhim (as opposed to imdla).’”””? 


Hamza’s recitation was adopted by most of the people of Kufa. He was also praised for 
his knowledge of the Qur’an by Abii Hanifa, al-A‘mash, and Mindal bin ‘Ali al-‘Anazi.”*° 
‘Ubaydullah bin Misa said that he hadn’t met anyone that was a better reciter than Hamza.”*! Al- 


*16 Tn Hanbal, al- ‘Tal wa Ma ‘ifat al-Rijal, p. 87. 

*!7 Thn Sa‘d, Al-Tabaqat al-Kabir, 8/507. 

“18 Al-‘Ijli, al-Thigqat, p. 133. 

*!9 Tbn Hajar, Tahdib al- Tahdib, 1/488-489. 

°° Tbn Manjuwayh, Rijal Sahih Muslim, p. 110. 

**! Tbhn Hibban, al-Thigat, 3/307. 

°°? Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, pp. 119-120. 
*° Al-Sijistani, Su ’alat Abi ‘Ubayd, p. 97. 

4 Ton Mujahid, al-Sab‘a, p. 77. 

> Thid. 

°°6 Thn Hajar, Tahdib al- Tahdib, 1/488-489. 

7 Tbhn Abi Ya‘la, Tabaqat al-Handabila, 1/216. 

*°8 Al-Dahabi, Mizan al-I ‘tidal, 2/378. 

°° Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, pp. 122-123. 
°° Thid., pp. 114-115. 

3! Thid., p. 115. 
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Kisa'T used to defend his own usage of pauses and combinations of consonants by appealing to 


Hamza, who he referred to as “the master of the reciters. 


99232 


Even though Hamza was criticized for aspects of his recitation, these criticisms were not 


directed towards the actual words that he recited and their influence on the meaning of the text of 
the Qur’an. Most of Hamza’s choices of variants that are related to meaning have been 


corroborated by the other seven reciters. Those that aren’t were usually recited by his 
predecessor Al-A‘mash, whom he fashioned his recitation after. 


Variant Corroboration Source 

2:36 | fa-azalahuma Al-A‘mash Ithaf Fudala’ al-Bashar, p. 176 
2:83 | hasanan Al-A‘mash Ithaf Fudala’ al-Bashar, p. 183 
2:158, | yattawwa’ Ibn Mas ‘ud, Al-A‘mash Ithaf Fudala’ al-Bashar, p. 195 
2:184 

2:164, | ir-rth Al-A‘mash Ithaf Fudala’ al-Bashar, p. 196 
15:22, 

18:45, 

45:5 

2:191 | taqtulihum Al-A‘mash Ithaf Fudala’ al-Bashar, p. 201 
2:191 | yaqtulakum Al-A‘mash Ithaf Fudala’ al-Bashar, p. 201 
2:191 | qatalukum Al-A‘mash Ithaf Fudala’ al-Bashar, p. 201 
2:219 | kathirun Al-A‘mash Ithaf Fudala’ al-Bashar, p. 203 
2:229 | yukhafa Al-A‘mash Ithaf Fudala’ al-Bashar, p. 204 
2:236, | tumassuhunna Al-A‘mash Ithaf Fudala’ al-Bashar, p. 205 
33:49 

2:259 | alam Al-A‘mash Ithaf Fudala’ al-Bashar, p. 209 
2:282 | in tadilla Al-A‘mash Ithaf Fudala’ al-Bashar, p. 213 
2:282 | fa-tudakkiru Al-A‘mash Ithaf Fudala’ al-Bashar, p. 213 
2:285 | wa-kitabihi Al-A‘mash Ithaf Fudala’ al-Bashar, p. 214 
3:12 | sa-yuglabiina wa- Al-A‘mash Ithaf Fudala’ al-Bashar, p. 219 

yuhshariina 

3:21 | wa-yuqatiliina Al-A‘mash Al-Kamil, p. 51474 

3:39 | fa-nadéhu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 222 
3:81 | li-ma Al-Hasan, Al-A‘mash Ithaf Fudala’ al-Bashar, p. 226 
3:154 | tagshé Al-A‘mash Ithaf Fudala’ al-Bashar, p. 230 
3:178, | tahsabanna Ibn Abi ‘Abla, Abt Bahriyya | Al-Kamil, p. 522 

3:180 

3:181 | sa-yuktabu ma qalti wa- Al-A‘mash Al-Kamil, p. 522 

gatluhumu 
3:195 | wa-qutilt wa-qatali Al-A‘mash I'rab al-Qur an, p. 167 


° Thid., p. 124. 
°° Tbn Mujahid, al-Sab ‘a, p. 74. 
°* The published edition includes a typo, replacing “wa-yuqatiliina” with “wa-tuqatilina.” 
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4:1 wal-arhami Al-Hasan, Qatada, Al-A‘mash | Al-Kamil, p. 524 
4:42 | tasawwé Al-A‘mash Ithaf Fudala’ al-Bashar, p. 241 
4:43, | lamastumu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 242 
5:6 
4:94, | fa-tathabbati Al-Hasan, Al-A‘mash Ithaf Fudala’ al-Bashar, p. 244 
49:6 
4:162 | sa-yu tihim Al-A‘mash Al-Kamil, p. 529 
5:47 | wa-liyahkuma Al-A‘mash Ithaf Fudala’ al-Bashar, p. 253 
5:60 | wa-‘abuda at-tagiti Yahya bin Waththab, Al- Tafsir al-Tabari, 4/634 
A‘mash 
5:110 | sahirun Ibn Mas‘tid, Yahya bin Ma‘ani al-Qur an, 2/4 
Waththab 
6:23 | rabbana Al-A‘mash Ithaf Fudala’ al-Bashar, p. 261 
7:57 | nashran Al-A‘mash Ithaf Fudala’ al-Bashar, p. 284 
7:112 | sahharin Al-Hasan, Talha Al-Kamil, p. 555 
7:143 | dakka’a Al-A‘mash Ithaf Fudala’ al-Bashar, p. 289 
7:149 | tarhamna rabbana wa-tagfir | Al-A’mash Ithaf Fudala’ al-Bashar, p. 290 
lana 
9:61 | wa-rahmatin Al-Hasan, Talha, Al-A‘mash | Tafsir al-Tha‘labi, 13/453 
9:111 | fa-yuqtaliina wa-yaqtulina | Talha, Al-A’mash Al-Kamil, p. 523 
9:126 | tarawna Al-A‘mash Ithaf Fudala’ al-Bashar, p. 308 
10:18 | tushriktina Al-A‘mash Ithaf Fudala’ al-Bashar, p. 311 
10:30 | tatla Al-A‘mash Ithaf Fudala’ al-Bashar, p. 312 
10:44 | wa-lakini in-nasu Al-A‘mash Al-Kamil, p. 490 
10:61 | wa-la asgaru wa-la akbaru— | Al-Hasan, Al-A‘mash Ithaf Fudala’ al-Bashar, p. 316 
10:79 | sahharin Ibn Mas‘td, Yahya bin Ma ‘ani al-Qur an, 2/4 
Waththab 
10:90 | innahu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 318 
11:7 | sahirun Yahya bin Waththab Ma‘ani al-Qur an, 2/4 
12:49 | ta‘sirina Al-A‘mash Ithaf Fudala’ al-Bashar, p. 332 
12:63 | yaktal Yahya bin Waththab, Al- Tafsir al-Tha ‘labi, 15/70 
A‘mash 
13:4 | wa-yufaddilu Al-A‘mash, Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 338 
14:19 | khaliqu us-samawati wal- Al-Hasan, Al-A‘mash Ithaf Fudala’ al-Bashar, p. 342 
ardi 
16:48 | taraw Al-A‘mash Ithaf Fudala’ al-Bashar, p. 351 
17:23 | yablugani Abi ‘Abdul-Rahma, Talha, Al-Muharrir al-Wajiz, p. 1136 
Al-A‘mash, al-Jahdart 
17:33 | tusrif Al-A‘mash Ithaf Fudala’ al-Bashar, p. 357 
17:41, | li-yadkura Al-A‘mash Ithaf Fudala’ al-Bashar, p. 358 
25:50 
17:42 | taqilina Al-A‘mash Ithaf Fudala’ al-Bashar, p. 358 
18:52 | naqulu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 368 
18:71 | li-yagraqa ahluha Al-A‘mash Ithaf Fudala’ al-Bashar, p. 370 
18:93 | yufgihiina Al-A‘mash Ithaf Fudala’ al-Bashar, p. 372 
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18:94, | kharajan Al-Hasan, Al-A‘mash Ithaf Fudala’ al-Bashar, p. 372 
23:72 

19:9 | khalaqnaka Al-A‘mash Ithaf Fudala’ al-Bashar, p. 376 
20:13 | wa-anna ikhtarnaka Al-A‘mash Ithaf Fudala’ al-Bashar, p. 382 
20:69 | sihrin Al-A‘mash Ithaf Fudala’ al-Bashar, p. 385 
20:77 | takhaf Al-A‘mash Ithaf Fudala’ al-Bashar, p. 386 
20:80 | anjaytukum Al-A‘mash Ithaf Fudala’ al-Bashar, p. 387 
20:80 | wa-wa adtukum Al-A‘mash Ithaf Fudala’ al-Bashar, p. 387 
20:81 | razaqtukum Al-A‘mash Ithaf Fudala’ al-Bashar, p. 387 
20:87 | bi-mulkina Al-Hasan, Al-A‘mash Ithaf Fudala’ al-Bashar, p. 387 
20:96 | tabsuri Al-A‘mash Ithaf Fudala’ al-Bashar, p. 388 

23:9 | salatihim Al-A‘mash Ithaf Fudala’ al-Bashar, p. 402 
23:111 | innahum Talha, Al-A ‘mash Al-Kamil, p. 395 
23:114 | qul Al-A‘mash, Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 406 
23:115 | tarji ina Al-Hasan Ithaf Fudala’ al-Bashar, p. 173 
24:45 | khaliqu kulli Al-Hasan, Al-A‘mash Ithaf Fudala’ al-Bashar, p. 342 

25:8 | na’kulu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 415 
25:60 | ya muruna Al-A‘mash Ithaf Fudala’ al-Bashar, p. 418 
25:61 | surujan Al-A‘mash Ithaf Fudala’ al-Bashar, p. 418 
25:62 | yadkura Al-A‘mash Ithaf Fudala’ al-Bashar, p. 358 
27:49 | la-tubayyinunahu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 429 
27:49 | la-taqilanna Al-A‘mash Ithaf Fudala’ al-Bashar, p. 429 
27:81, | tahdt il-‘umya Yahya bin Waththab, Al- ‘Idah al-Wagf wal-ibtida’, 
30:53 A‘mash 1/241 

28:6 | wa-yaré Fir’awnu wa- Al-Hasan, Al-A‘mash Ithaf Fudala’ al-Bashar, p. 434 

Hamanu wa-juntduhuma 

29:58 | la-nuthwiyannahum Al-A‘mash Ithaf Fudala’ al-Bashar, p. 441 
30:40 | tushrikina Al-A‘mash Ithaf Fudala’ al-Bashar, p. 311 

31:3 | wa-rahmatun Al-A‘mash Ithaf Fudala’ al-Bashar, p. 447 
32:17 | ukhfi Al-A‘mash Al-Kamil, p. 618 

32:24 | lima Al-A‘mash Ithaf Fudala’ al-Bashar, p. 450 
33:31 | yu tiha Al-A‘mash Ithaf Fudala’ al-Bashar, p. 454 

34:3 | ‘allami Ibn Mas‘tid, Al-A‘mash Tafsir al-Tha‘labi, 22/11 

34:9 | yasha’ yakhsif Al-A‘mash Ithaf Fudala’ al-Bashar, p. 458 

34:9 | yusqit Al-A‘mash Ithaf Fudala’ al-Bashar, p. 458 
34:37 | al-gurfati Talha, Al-A‘mash Al-Kamil, p. 623 

35:3 | gayri Al-A‘mash, Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 462 
37:12 | ‘ajibtu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 472 
37:47 | yunziftina Al-A‘mash Ithaf Fudala’ al-Bashar, p. 473 
37:102 | tur Al-A‘mash Ithaf Fudala’ al-Bashar, p. 474 
39:36 | ‘ibadahu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 481 
39:42 | qudiya ‘alayha al-mawtu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 482 
42:37, | kabira Al-A‘mash Ithaf Fudala’ al-Bashar, p. 493 
53:32 

43:56 | sulufan Al-A‘mash Ithaf Fudala’ al-Bashar, p. 496 
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45:4, | ayatin Al-A‘mash Ithaf Fudala’ al-Bashar, p. 501 

45:5 

45:32 | was-sa‘ata Al-A‘mash Ithaf Fudala’ al-Bashar, p. 502 

45:35 | yakhrujina Al-A‘mash Ithaf Fudala’ al-Bashar, p. 281 

48:15 | kalmia Al-A‘mash Ithaf Fudala’ al-Bashar, p. 509 

53:12 | afatamrinahu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 521 

55:12 | war-rayhani Al-A‘mash Ithaf Fudala’ al-Bashar, p. 526 

55:31 | sa-yafrugu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 527 

56:22 | wahirin ‘Inin Al-Hasan, Al-A‘mash Ithaf Fudala’ al-Bashar, p. 529 

56:75 | bi-mawqi i Al-Hasan, Al-A‘mash, Ibn Ithaf Fudala’ al-Bashar, p. 531 
Muhaysin 

57:13 | anziruna Yahya bin Waththab, Al- Ma ‘ani al-Qur an 3/133 
A‘mash 

61:6 | sahirun Ibn Mas‘tid, Yahya bin Ma ‘ani al-Qur an 2/4 
Waththab 

86:15 | il-majidi Al-Hasan, Al-A‘mash Ithaf Fudala’ al-Bashar, p. 578 


a) Khallad al-Sayrafi al-Kafi (d. 220 AH) 


Khallad was considered truthful by Abi Hatim.”*? Abi Hashim al-RifaT said that he was 
one of the four best early reciters from Hamza.”*° Al-Diri regarded Khallad to be the best reciter 
of the Qur‘an.**’ 


b) Khalaf bin Hisham al-Bagdadi (d. 229 AH) 


Khalaf is regarded as a trustworthy narrator according to Ibn Hanbal,”** al-Nasa’i,”° Ibn 
Qani‘,~“° and al-Dani.”"' Ibn Ma‘in looked through his books and determined that they were solid 
and authentic.”** He also considered him to be trustworthy and truthful.7*° 


°35 Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 3/359. 

°° Ton Mujahid, al-Sab ‘a fi al-Qira at, pp. 75-76. 
°37 Ibn Abi Hatim, al-Jarh wal-Ta ‘dil, 3/362. 

°8 Tbn Abi Ya‘la, Tabaqat al-Handabila, 1/145. 
°? Tbn Hajar, Tahdib al- Tahdib, 1/549. 

“ Muglatay, Ikmal Tahdib al-Kamal, 4/209. 

**! Tbn Hajar, Tahdib al- Tahdib, 1/549. 

* Ton Ma’in, Ma ‘ifat al-Rijal, p. 354. 

* Tbn Abi Ya‘la, Tabaqat al-Handbila, 1/146. 
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In another report, Ibn Ma ‘in states that Khalaf did not know what hadith was. However, 
this statement by Ibn Ma‘tn doesn’t mean that Khalaf is weak. Al-Khatib al-Bagdadi explains 
that this statement was about his abilities as a critic of hadith and only relative to the major 
huffaz. Al-Khatib points out, that regardless of the cause, the correct view attributed to Ibn 
Ma‘in, is that Khalaf is trustworthy.” 


Khalaf, at one point, held the Ktfan opinion that it was permissible to consume nabid 
(fermented drinks) that didn’t cause intoxication, for intoxication is impermissible in all cases." 
Nabid neither affected his reliability as a narrator of hadith, nor as a reciter of the Qur’an. Also, 
it should be noted that Khalaf abstained from drinking nabid decades before his death.~“° Oddly 
enough, Nasser asserts that Khalaf’s moral integrity is questionable and that he would be rejected 
by critics of hadith for his “consumption of alcohol,” **’ a very strange assertion to make when 
Nasser himself quotes Ibn Hanbal praising Khalaf as trustworthy despite drinking nabid. 


Al-Khalili called him a trustworthy scholar of gird ‘at and that the a ‘imma and huffaz of 
Baghdad were satisfied with him.”** Ibn Hibban described him as a proficient hdafiz and a scholar 
of recitations.” Al-Rushati and Ibn Khalfiin both called him trustworthy and an imam in 
recitations.~°” Al-Dani referred to him as an imdm in recitations and regarded him to be the best 


reciter of the Qur‘an after Khallad.*°' He was also praised by al-Naqqash and Salama bin ‘Asim 


for his proficiency in recitation.” 


The recitations of Khalaf and Khallad are identical in meaning and only differ in variants 
that have to do with pronunciation and dialect. 


Nafi bin ‘Abd al-Rahman bin Abi Nu ‘aym (d. 169 AH) 


Nafi‘ was praised as a reliable narrator of hadith by Ibn Ma‘in,”> al-Nasa’i,”* and Abii 
Hatim.**° Al-‘Ijli included him in his Thigat.”°° The only exception was Ibn Hanbal who said that 
“he was nothing in hadith, ” and that he narrated objectionable hadith?*" However, Ibn ‘Adi 


“* Al-Bagdadi, Tarikh Bagdad, 8/322. 

* Al-Jaziti, Al-Figh ‘ald al-Madahib al-Arba‘a, 5/19. 
“6 Tbn Abi Ya‘la, Tabaqat al-Handabila, 1/145-146. 

*4” Nasser, The Second Canonization of the Qur’an, p. 135. 
48 Al-Khalili, al-Irshdd, p. 237. 

 Tbn Hibban, al-Thigat, 5/156. 

°° Muglatay, Ikmal Tahdib al-Kamal, 4/208-210. 

°°! Thn Abi Hatim, al-Jarh wal-Ta ‘dil, 3/362. 

°°? Muglatay, Ikmal Tahdib al-Kamal, 4/210. 

°°? Thn Ma ‘in, al-Tarikh li-Yahya bin Ma ‘in, p. 165. 

°* Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, p. 109. 

°°5 Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 8/522. 

°°6 Al-‘Ijli, al-Thigat, p. 447. 

°°7 Tbhn Hajar, Tahdib al- Tahdib, 4/208. 
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stated that he had went through all of the narrations of Nafi’ and did not find anything 


objectionable.” Ibn al-Madini said that he was not problematic. 


259 


When it came to the Qur'an, Nafi’ was praised by all. Ibn Hibban referred to him as the 
imam of recitation in Madinah, then quoted Al-Layth bin Sa‘d who said, “I met the people of 
Madinah and they all used to say: ‘The recitation of Nafi‘ is a sunnah.”””®’ Al-Asma ‘J praised 


him for being a scholar of recitation, a jurist, and a worshiper.”°' Malik and Ibn Wahb both said 


that the people of Madinah, the laypeople and scholars, all agreed upon the recitation of Nafi’. 
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Malik specifically said that Nafi‘ is the imdm of the people in recitation.’© Ibn Hanbal himself, 


who weakened Nafi* in hadith, preferred the recitation of Nafi' over everyone else’s. 


*s 264 


In regards to the recitation of Nafi’, we find his recitation being corroborated by the rest 
of the seven in most cases. Recitations not corroborated by the seven, however, are usually found 


in the recitation of Abii Ja‘far, which is expected since Abii Ja‘far was the teacher of Nafi‘. °° 
Variant Corroboration Source 
2:58 Yugfar Abu Ja ‘far Al-Nashr, 2/161 
2:81 khat?’ atuhu Abi Ja ‘far Al-Nashr, 2/164 
2:119 tas’al Shayba bin Nasah, Al-Kamil, p. 491 
Ya‘qiib 


2:214 | hatta yaqilu 


Mujahid, al-Za‘farani 


Al-Kamil, p. 503 


2:251 | difa'u 


Abu Ja‘far, Ya'qub 


Al-Nashr, 2/173 


3:13 Tarawnahum 


Abu Ja‘far, Ya'qub 


Al-Nashr, 2/179 


3:81 ataynakum Abi Ja’ far Al-Nashr, 2/181 

4:11 wahidatun Abi Ja ‘far Al-Nashr, 2/186 

4:31 Madkhalan Abi Ja ‘far Al-Nashr, 2/187 

5:119 Yawma Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 
258 

6:55 Sabila Abi Ja ‘far Al-Nashr, 2/194 

6:100 | wa-kharraqi Abu Ja ‘far Al-Nashr, 2/196 

7:32 khalisatun Qatada, Shayba Al-Kamil, p. 551 

7:105 ‘alayya Al-Hasan Ithaf Fudala’ al-Bashar, p. 
286 

7:141 | yaqtuliina Shayba bin Nasah Jami‘ al-Qira at, 2/563 


7:161 khati atukum 


Abu Ja‘far, Ya qub 


Al-Nashr, 2/204 


8 Ton ‘Adi, al-Kamil fi Du ‘afa’ al-Rijal, 8/310. 


°°? Al-Dahabi, Mizdn al-I ‘tidal, 7/7. 
°° Tbn Hibban, al-Thigat, 4/338. 


°6! Aba Nu‘aym, Dikr Akhbar Asbahan, 2/227. 

°° Thon Mujahid, al-Sab ‘a, pp. 62-63. 

°° Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, p. 107. 
°° Thn Abi Ya‘la, Tabaqat al-Handabila, 1/202. 

°° Tbn Mujahid, al-Sab ‘a, p. 61. 


Al 


7:202 | yumiddtinahum Abu Ja ‘far Al-Nashr, 2/206 

12:10 =| gayabati Abu Ja ‘far Al-Nashr, 2/220 

12:15 gayabati Abu Ja ‘far Al-Nashr, 2/220 

14:18 ar-riyahu Abi Ja ‘far Al-Nashr, 2/224 

16:27 | tushaqqiini Al-Hasan Al-Muharrir al-Wajiz, p. 1091 

16:62 mufrittina Abi Ja ‘far Al-Nashr, 2/228 

21:47 | mithqalu Abu Ja ‘far Al-Nashr, 2/243 

22:31 fa-takhattafuhu Abi Ja ‘far Al-Nashr, 2/245 

22:40 | difau Abii Ja‘far, Ya‘ qiib Al-Nashr, 2/173 

22:59 madkhalan Abi Ja ‘far Al-Nashr, 2/187 

23:67 tuhjirtina Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 

405 

24:7 an la‘natu al-Mufaddal, Ya‘qiib Al-Kashf wal-Bayan 19/59 

24:9 wal-khamisatu an gadiba Allahu | Al-Mufaddal from Jami‘ al-Bayan, p. 641 
‘alayha ‘Asim 

27:89 faza‘i yawma idin Abi Ja ‘far Al-Nashr, 2/255 

28:57 | tujba Abii Ja‘far, Ruways Al-Nashr, 2/256 

30:39 | li-turbi Abii Ja‘far, Ya‘qiib Al-Nashr, 2/258 

31:15 | mithqalu Abu Ja ‘far Al-Nashr, 2/243 

41:19 | nahshuru a‘da’a Al-Hasan, Ya‘ qub Al-Kamil, p. 632 

42:33 ar-riyaha Abi Ja ‘far Al-Nashr, 2/168 

43:19 ‘a-ushhidii Abi Ja ‘far Al-Nashr, 2/276 

63:5 lawaw Shayba bin Nasah Jami‘ al-Qira’at, 3/359 

68:51 la-yazliqinaka Abu Ja ‘far Al-Nashr, 2/291 

74:56 tadkuriina Al-Zuhri Jami‘ al-Qira’at, 3/409 

ries baraqa Abu Ja ‘far Al-Nashr, 2/294 

85:22 mahftzun Ibn Muhaysin Tafsir al-Tabari, 12/530 

88:11 tusma‘u fiha lagiyatun Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 
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a) Warsh / ‘Uthman bin Sa‘td (d. 197 AH) 


Ibn Hibban included Warsh in his Thigat and referred to him as a scholar in the recitation 
of the people of Madinah.” Yinus bin ‘Abd al-A‘la””” also praised his recitation and Ibn Yinus 


al-Misri referred to him as the “reciter of the people of Egypt. 


°° Thn Hibban, al-Thigat, 5/322. 
°67 Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, p. 173. 
°6 Ton Qutliibuga, al-Thiqat mimman lam Yaqa ‘fi al-Kutub al-Sitta, 7/84. 
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b) Qaliin / ‘Isa bin Mina’ al-Madani (d. 220 AH) 


Qialiin was regarded to be trustworthy by al-Bargi’”’ while Ahmad bin Salih mocked 
those that took hadith from him.” Ibn Hibban included him in his 7) higat?”! 


Qaltin was given his name by Nafi’ due to his proficiency in reciting the Qur’an. Qaliin is 
the Arabized form of kaAwv in old Greek, which means “good.”*”” 


Ibn Abi Hatim provides fascinating information about Qaltin’s hearing impairment by the 
latter’s student al-Hisinjani who said, “Qaliin, ‘Isa bin Mina’, was very deaf, and if you were to 
raise your voice to no end, he wouldn’t hear it. If one were to read the Qur‘an to him, he would 
look at the lips of the reciter and correct his mistakes.””’? Ibn al-Jazari adds that he was unable to 
hear the sound of a horn, but could hear recitations.°”* Qaliin’s inability to hear certain frequency 
sounds at greater amplitudes, like shouting or horns, while still being able to clearly hear 
moderate level speech is uncommon, but is a recognized medical condition.*” 

Additionally, Qaltin’s recitation doesn’t differ from Warsh’s recitation when it comes to 
the meaning of the words. 


‘Ali bin Hamza al-Kisa I (d. 189 AH) 


a 


Not too much has been said about al-Kisa’T by the scholars of hadith apart from Ibn 
Ma‘in saying, “I have not seen one that is more truthful than al-Kisa’7.”°’° Ibn Hibban considered 
him to be solid in hadith?” 


As for his prowess in recitation, we find much praise. Al-Qasim bin Sallam said that 
recitation was his field and that he hasn’t met anyone as proficient as al-Kisa’1 in it. Khalaf said 
that the people dotted their copies of the Qur’an based on what al-Kisa’I recited. Al-Anbari said 


°® Al-Barqi, Tamyiz Thigat al-Muhadithin, p. 475. 

*” Al-Dahabi, Mizan al-I ‘tidal, 5/394. 

*1! Thn Hibban, al-Thigat, 5/354. 

*? Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, p. 173. 

*7? Tbn Abi Hatim, al-Jarh wal-Ta ‘dil, 3/371. An example of Qaliin’s precision can be found Ibn Mujahid’s al-Sab ‘a 
p. 136 where he would catch the minutest variant that had to do with a repeated hamza. 

*™ Ton al-Jazari, Gayat al-Nihdya fi Tabagat al-Qurra’, 1/543. 

*” For further reading, see Benjamin W. Y. Hornsby and Todd A. Rickett, “The effects of hearing loss on the 
contribution of high- and low frequency speech information to speech understanding. II. Sloping hearing loss,” 
Journal of the Acoustical Society of America 119:3 (2006): 1752-1763. 

*76 Al-Dahabi, Ma ‘ifat al-Qurra’ al-Kibar, p. 151. 

°77 Thn Hibban, al-Thigat, 5/326. 
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that he was the top reciter of the Qur’an and had so many students that he was forced to teach 


them as a single large group instead of individually. 
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Nasser strangely provides a quote by Ibn al-A ‘rabi describing al-Kisa'T as someone with 
“rahag.” Nasser translates the term to mean “liar/impudent.”””” The former choice makes little 
sense since the statement ends with al-Kisa’i being described as “truthful.””*° The report also 


includes Ibn al-A ‘rabi claiming that al-Kisa’T would be around attractive beautiful young boys 
and would often drink nabid.”*! However, the report is disconnected between the source of the 
report, al-Marzabani (d. 385) and Ibn al-A ‘rabi (d. 231), and thus, should be dismissed.** 


Moreover, al-Kisa’T was appointed by the caliph to teach his boys. 


283 


The caliph, Harin al- 


Rashid, surely could’ve found a more suitable teacher for his offspring than a supposedly alleged 
drunkard child molester! 


Variant Corroboration Source 
3:19 inna Ibn ‘Abbas Ma’ant al-Qur’an, 1/200 
3:171 wa-inna Al-Mufaddal, Al-Farra’ Tafsir al-Tha ‘labi, 9/422 
5:45 wal-‘aynu The Prophet (peace be upon him) | Juz’un fithi Qira’at al-Nabi, p. 149 
5:45 wal-anfu The Prophet (peace be upon him) | Juz’un fihi Qira’at al-Nabi, p. 149 
5:45 wal- udunu The Prophet (peace be upon him) | Juz’un fithi Qira’at al-Nabi, p. 149 
5:45 was-sinnu The Prophet (peace be upon him) | Juz’un fithi Qira’at al-Nabi, p. 149 
5:112 hal tastatt'u Abi Bakr bin “Ayyash Jami‘ al-Bayan p. 487 
rabbaka 
7:59, 70, 85 | min ilahin Abi Ja’ far Al-Nashr 2/203 
gayrihi 
11:46 ‘amila gayra Ya‘qub, al-Jahdart, Abi Bahriyya | Al-Kamil, p. 572 
11:50, 61, 84 | min ilahin Abi Ja‘ far Al-Nashr 2/203 
gayrihi 
14:46 la-tazilu Tbn Muhaysin Ithaf Fudala’ al-Bashar, p. 344 
17:7 li-nasii’a ‘All bin Abt Talib, Zayd bin ‘Ali | Al-Bahr al-Muhit, 7/16 
17:102 ‘alimtu Al-A‘mash Ithaf Fudala’ al-Bashar, p. 362 
23:23 min ilahin Abi Ja ‘far Al-Nashr, 2/203 
gayrihi 
27:25 ala yasjudti Abii Ja‘far, Ruways from Ya‘qib | Al-Nashr, 2/253 
44:49 annaka Al-Hasan Ithaf Fudala’ al-Bashar, p. 500 
51:44 us-sa qatu Ibn Muhaysin Ithaf Fudala’ al-Bashar, p. 517 
66:3 ‘arafa Abi Bakr bin ‘Ayyash Jami‘ al-Bayan, p. 749 


*78 Al-Dahabi, Ma ‘rifat al-Qurra’ al-Kibar, p. 151-152. 
* Nasser, The Second Canonization of the Qur’an, pp. 134. 
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°® Al-Hamawi, Mu jam al-Udaba’, 4/1739-1740. 


8° Al-Bagdadi, Tarikh Bagdad, 11/402. 


The term rahaq may also refer to sinfulness, silliness, or hastiness. See Ibn al-Athir, al-Nihaya fi Garib al-Hadith 
wal-Athar, p. 386. 
The consumption of nabid by the people of Kifa was previously in the section on Khalaf above. 
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67:30 fa-sa-ya lamina | ‘Ali bin Abi Talib Ma ‘ani al-Qira at, p. 526 
83:26 khatamuhu ‘Alqama bin Qays Ma’ani al-Qur’an, 3/248 
89:25 yu addabu Al-Hasan, Ya qub Ithaf Fudala’ al-Bashar, p. 584 
89:26 Yuthaqu Al-Hasan, Ya‘ qub Ithaf Fudala’ al-Bashar, p. 584 
97:5 matli‘i Al-A‘mash, Khalaf Ithaf Fudala’ al-Bashar, p. 592 


a) Abi al-Harith al-Layth bin Khalid (d. 240 AH) 


Al-Dani referred to Abt al-Harith as one of the most dignified companions of al- 
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Kusa 1. 


The recitations of Abt al-Harith and al- Dirt are identical in meaning, but only differ in 
variants that have to do with pronunciation and dialect. 


b) Hafs bin ‘Omar AI-Diari (d. 246 AH) 


Al-Diri is the same rdwi mentioned previously under Abi ‘Amr bin al-‘Ala’. 


°* Tn al-Jazari, al-Nashr fi al-Qira’at al-‘Ashr, 1/173. 
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Conclusion 


Determining the status of the reciters in both their recitation and accuracy in hadith 
transmission wasn’t a task that was neglected by classical scholars. The recitations of the seven 
eponymous reciters and their two rdwis were canonized due to their precision and the validation 
they received from their communities. 


As for their status as narrators of hadith, we find that the majority of the reciters were 
considered reliable, as opposed to Nasser’s claim that the seven eponymous reciters and their 
two rawis were all weak.*® A fair assessment of the verdicts of the critics of al-jarh wal-ta dil 
leads to a very different conclusion. After gathering their different opinions, studying them, 
contextualizing their views, and reconciling conflicting opinions, one can assert that it was only 
al-Bazzi and Hafs that were generally rejected by the critics. 


Furthermore, the recitations of al-Bazzi and Hafs, who were considered to be the least 
reliable from among the reciters in hadith, were fully corroborated, a testament to their precision 
in recitation. By seeking out corroborations for the reciters, we are able to demonstrate the 
accuracy of all of the seven reciters and their rawis. 


°8 Nasser, The Transmission of the Variant Readings of the Qur’an, p. 111. 
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